《The Sermon Bible Commentary – Jeremiah》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verses 1-13
Jeremiah 1:1-13
I.—(Jeremiah 1:4). The two great blessings of election and mediation are here distinctly taught. God did not speak to the nations directly, but mediationally. He created a minister who should be His mouthpiece. Observation itself teaches us that men are called and chosen of God to do special work in all departments of life. The difficult lesson for some of us to learn is, that we are called to obscurity, and yet this is as clearly a Divine appointment as is the choice of an Isaiah or a Jeremiah.

II.—(Jeremiah 1:6-8). It is thus that fear and confidence make up our best life. We are sure that God has called us, yet we dread to set down our feet on the way which He has marked out with all the clearness of light. Fear well becomes our mortality, for what is our strength? and as for our days, their number is small. Beautiful is modesty in its own place, but never forget that there is something which closely imitates its loveliest features, and that its foul name is hypocrisy.

III.—(Jeremiah 1:9-10). You made much of your own weakness; now what are you going to make of God's strength. You may obstinately persist in looking at your own small arm, or you may piously turn to the almightiness of God, and draw your power from eternity; and upon your choice will depend your whole after-life. (1) Observe the expression, "I will put My words in thy mouth." The minister of God is to speak the words of God. (2) The tenth verse sets forth, under a personal figure, the majesty and omnipotence of truth. It is not the mere man Jeremiah who is thus mighty, even to terribleness; he is but representative and ministerial, and if he tamper with his mission he will be dispossessed and humbled.

IV.—(Jeremiah 1:11-13). The power of spiritual vision is preeminently the gift of God. The power of parables, making them or reading them, is a deep mystery of the unseen Kingdom. It is the gift of sight which distinguishes one man from another.

Parker, The Ark of God, p. 170.



References: Jeremiah 1:5.—C. J. Vaughan, Old Testament Outlines, p. 243. Jeremiah 1:6.—Preacher's Monthly, vol. iv., p. 80.



Verses 6-9
Jeremiah 1:6-9
It is not improbable that Jeremiah was almost a child when he spoke these words. Considering the time to which he lived, he must have been young in the thirteenth year of Josiah,—young enough to make the most literal sense of the expression in the text a reasonable one. Jeremiah has a kind of feminine tenderness and susceptibility; strength was to be educed out of a spirit which was inclined to be timid and shrinking. Think of such a vision as being presented to a mind cast in that mould: "See, I have this day set thee over the nations and over the kingdoms, to root out, and to pull down, and to destroy, and to throw down, to build, and to plant."

I. The discoveries and revelations to the minds of the prophets became deeper in proportion as they approached nearer to some great crisis in their country's history. It was possible for the Israelite of an earlier time to think of the covenant which God had made with His people as an act of grace expressing, no doubt, the mind of a gracious Being, but still almost arbitrary. Isaiah was gradually educated to know that the covenant denoted a real and eternal relation between God and man in the person of a Mediator. If that truth is not brought out with the same force and distinctness in Jeremiah, if he is not in the same sense as the other the evangelical prophet, yet he had even a deeper conviction that a Divine Spirit was with him continually, a Spirit which was seeking to subdue his will—all wills—to Itself. That men should break loose from this gracious government, should choose to be independent of it, seemed to him the saddest and strangest thing in the world.

II. The greatest cause of dismay to Jeremiah was the falsehood of the priests and prophets. No doubt the official or personal self-conceit of the priests, which arose from their forgetfulness of their relation to the people at large, was one of their greatest offence's in his eyes. But these sins arose from their not confessing that they were called by the Lord to be witnesses of His sympathy: whenever they were not witnesses for Him, they were necessarily proud and self-seeking. Jeremiah could only be qualified for his work by feeling in himself every one of the evil tendencies which he imputed to the priests generally. He had to feel all the peculiar temptations of his tribe and class to vanity, self-glorification, self-indulgence,—to feel how quickly they might fall into all the commonest, grossest habits of other men; while there is also a subtle, radical, internal wickedness that is nearer to them than to those whose offerings they present.

F. D. Maurice, Prophets and Kings of the Old Testament, p. 378.



Reference: Jeremiah 1:7-10.—Homiletic Magazine, vol. viii., p. 195.





Verse 8
Jeremiah 1:8
The prophets were ever ungratefully treated by the Israelites; they were resisted, their warnings neglected, their good services forgotten. But there was this difference between the earlier and the later prophets: the earlier lived and died in honour among their people,—in outward honour; though hated and thwarted by the wicked, they were exalted to high places, and ruled in the congregation. But in the later times, the prophets were not only feared and hated by the enemies of God, but cast out of the vineyard. As the time approached for the coming of the true Prophet of the Church, the Son of God, they resembled Him in their earthly fortunes more and more, and as He was to suffer, so did they. Moses was a ruler, Jeremiah was an outcast; Samuel was buried in peace, John the Baptist was beheaded.

I. Of all the persecuted prophets, Jeremiah is the most eminent, i.e. we know more of his history, of his imprisonments, his wanderings, and his afflictions. He comes next to David—I do not say in dignity and privilege, for it was Elijah who was taken up to heaven and appeared at the Transfiguration; nor to inspiration, for to Isaiah one should assign the higher evangelical gifts; but in typifying Him who came and wept over Jerusalem, and there was tortured and put to death by those He wept over.

II. Jeremiah's ministry may be summed up in three words: good hope, labour, disappointment. No prophet commenced his labours with greater encouragement than Jeremiah. A king had ascended to the throne who was bringing back the times of the man after God's own heart. Josiah, too, was young—at most twenty years of age—in the beginning of his reformation. What might not be effected in a course of years, however corrupt and degraded was the existing state of his people? So Jeremiah might think. Everyone begins with being sanguine; doubtless then, as now, many labourers in God's husbandry entered on their office with more lively hopes than their after fortune warranted. Whether or not, however, such hope of success encouraged Jeremiah's first exertions, very soon, in his case, this cheerful prospect was overcast, and he was left to labour in the dark. Huldah foretold a woe—an early removal of the good Josiah to his rest, as a mercy to him and to the nation, who were unworthy of him; a fierce destruction. This prophecy was delivered five years after Jeremiah entered into his office; he ministered in all forty years before the captivity; so early in his course were his hopes cut away.

III. All of us live in a world which promises well, but does not fulfil; all of us begin with hope and end with disappointment. Let us prepare for suffering and disappointment, which befit us as sinners, and are necessary for us as saints. Let us not turn away from trial when God brings it on us, or play the coward in the fight of faith. Take the prophets for an example of suffering affliction and of patience. "Behold, we count them happy who endure." The prophets went through sufferings to which ours are mere trifles; violence and craft combined to turn them aside, but they kept right on, and are at rest.

Plain Sermons by Contributors to "Tracts for the Times," vol. v., p. 248; see also J. H. Newman, Parochial and Plain Sermons, vol. viii., p. 124.



Reference: Jeremiah 2:2.—Spurgeon, Morning by Morning, p. 352.

02 Chapter 2 
Verses 6-8
Jeremiah 2:6-8
There are three shameful possibilities in life.

I. The possibility of dishonouring the great memories of life. The great memories of life are dishonoured (1) when the vividness of their recollection fades; (2) when their moral purpose is overlooked and misunderstood; (3) when their strengthening and stimulating function is suspended.

II. The possibility of under-estimating the interpositions of God.

III. The possibility of the leading minds of the Church being darkened and perverted. The priests, the pastors, and the prophets, all out of the way. How easy it is for such men to succumb in periods of general corruption is too evident from universal history. The leader is often but the adroit follower. (1) Such men should watch themselves with constant jealousy; (2) such men should never be forgotten by those who pray.

Parker, Pulpit Analyst, vol. ii., p. 569.



References: Jeremiah 2:10-11.—Parker, The Ark of God, p. 77. Jeremiah 2:11.—J. G. Rogers, Christian World Pulpit, vol. xvii., p. 345. Jeremiah 2:12, Jeremiah 2:13.—W. A. Essery, Ibid., vol. i., p. 481.



Verse 13
Jeremiah 2:13
Consider some of the cisterns, and see whether it be not strictly true that they can hold no water.

I. The cistern of Sensualism. Not even the sensualist himself can always succeed in so utterly hoodwinking himself as to believe that the passions have a right to govern us. The flimsy, gaudy curtains of his sophistry are often burnt up around him by the fire of a kindling conscience, and he has to weave fresh concealments which in their turn will be consumed. He forgets that from their very nature the passions can never yield a constant happiness. Every stroke he puts to this cistern will put him farther from his aim; the more he strives to make it hold water the less certainly it will hold it, and if he continues his abortive labour until death his cistern will be his sepulchre, for he that liveth in pleasure is dead while he liveth.

II. The cistern of Wealth. The love of wealth for its own sake is a passion, and grows with that it feeds on, swelling far more rapidly than the acquisitions it makes, and therefore leaving the man who is the victim of it, day by day more in arrears of his aim.

Would you learn the weakness of wealth as well as its power? Look at the narrow limits within which after all its efficacy is bounded. If there are times when one feels that money answereth all things, there are times when one feels still more keenly that it answereth nothing.

III. The cistern of Intellectualism. Even the intellectual man is not satisfied; if he gets fresh light he seems only to realise more fully the fact that he is standing on the border of a vaster territory of darkness; that if he solves one mystery it serves but to show a thousand more.

IV. The cistern of Morality. This cistern, too, has chinks and cracks. "By the deeds of the law shall no flesh living be justified." Christ said, "If any man thirst, let him come unto Me and drink." He is the Fountain of living waters.

E. Mellor, The Hem of Christ's Garment, p. 236.



Along the journey of life there are many "cisterns," and one fountain. The children of Israel—in their passage through the desert—had one fountain all the way, and always the same. And to us it is the like. Let us see the difference between the fountain and the cisterns.

I. God makes fountains, or, for the word means the same thing, springs. Cisterns man makes. And therefore because God makes the fountain, it is of living waters. This is exactly what those thoughts and feelings and pleasures are which come straight from God Himself.

II. The water from the fountain follows a man wherever he goes, and just suits his appetite, and is sweetest and best with him at the last. The water from the cistern is always low and never reaches the margin of your real heart, and when you want it most, it is gone—is not.

III. Cisterns, the world's waters, lie in open places; the fountain is in the shade. Cisterns are of flimsy make; fountains are in the rock. You must go to Jesus if you want the Fountain.

J. Vaughan, Sermons, 15th series, p. 237.
I. The evils of which we are here accused: (1) departure from our Creator; (2) seeking our happiness in the creature rather than in the Creator.

II. The light in which these evils are here represented: (1) their folly; (2) their guilt; (3) their danger. (a) Let us return to the Fountain of living waters. (b) Having returned, let us avoid the cisterns.

G. Brooks, Outlines of Sermons, p. 145.



References: Jeremiah 2:18.—Spurgeon, Sermons, vol. vii., No. 356; Ibid., Evening by Evening, p, 203. Jeremiah 2:19.—J. Keble, Sermons on Various Occasions, p. 384.



Verse 22
Jeremiah 2:22
The nitre here mentioned was a mineral substance, and the soap was a vegetable substance, both employed for the purpose of removing spots; and the meaning is, "Adopt what means you may, and all the means within your power, still your sin will remain, it will strike through again, and be as fresh as the day on which it was committed. This is true of sin in both its aspects of guilt and stain; as guilt or wrong you cannot remove it, and as a blot you cannot remove it."

I. Who can expiate it as a matter of right? It does not require much thought to teach us that God could never give, to any of His creatures, the power of expiation, consistent with the stability of His own throne and government. To grant that a man has power to expiate a sin would be to grant that he has a right to insult God, and to sin whenever he desires. A man would have the right to sin because he could pay.

The commands of God are not the offspring of His will, as if they were capricious and might at any moment be changed or even reversed. The commands of God are God Himself in expression, and not merely the power of God or the will of God. They express His own eternal nature, and they appeal to our moral nature.

God's commands contemplate and secure, in so far as they are obeyed, our happiness. In other words, they not only enjoin the right way, but the happy way. To sin, therefore, is not only to disobey, but to disarrange. If, therefore, the line of obedience to the Divine will is also the line of blessedness to yourself, do you not see that there can be no expiation for disobedience?

II. What expiation can there be which you can offer? (1) Will punishment for a certain time be an expiation? Many mistake altogether the meaning of punishment. They treat it as if there were something virtuous in the endurance of it, when, in fact, there is no virtue at all. The first meaning of punishment is the expression of the disapproval and righteous anger of the lawgiver. (2) It may be said that suffering is not the only nitre and soap by means of which men seek to wash off the guilt of sin; that there is repentance and future amendment, and that these are sufficient as a set-off against any amount of transgression. Repentance does not mean sorrow only for sin. Repentance is a change of mind and heart and life; and in the dispensation under which we live, repentance is connected with faith in our Lord Jesus Christ. Our Saviour did not admit the value and sufficiency of any repentance, which was separated from faith in Him. Repentance does not bear our sins; Christ bears our sins. We are not bidden to look within us; we are bidden to look without us, to the Lamb of God that taketh away the sin of the world.

E. Mellor, In the Footsteps of Heroes, p. 79.



References: Jeremiah 2:22, Jeremiah 2:23.—W. Hay Aitken, Mission Sermons, vol. i., p. 37. Jeremiah 2:25.—H. F. Burder, Sermons, p. 249. Jeremiah 2:28.—Parker, The Ark of God, p. 301. Jeremiah 2:32.—Spurgeon, Ser?nons, vol. xxvii., No. 1634; S. Martin, Westminster Chapel Pulpit, 2nd series, No. 20. Jeremiah 3:1.—J. H. Evans, Thursday Penny Pulpit, vol. vi., p. 365. Jeremiah 3:4.—E. Blencowe, Plain Sermons to a Country Congregation, 1st series, p. 23; J. Vaughan, Sermons. 15th series, p. 133; G. Brooks, Outlines of Sermons, p. 145; D. E. Ford, Thursday Penny Pulpit, vol. iii., p. 411. Jeremiah 3:12, Jeremiah 3:13.—Spurgeon, Sermons, vol. xxxi., No. 1833. Jeremiah 3:12, Jeremiah 3:14, Jeremiah 3:22.—Ibid., My Sermon Notes: Ecclesiastes to Malachi, p. 265. Jeremiah 3:14.—Spurgeon, Sermons, vol. xiii., No. 762; Ibid., Morning by Morning, p. 204; S. Cox, Expositions, 2nd series, p. 1. Jeremiah 3:15.—J. E. Vaux, Sermon Notes, 2nd series, p. 90. Jeremiah 3:16.—Spurgeon, Sermons, vol. xxvii., No. 1621. Jeremiah 3:17.—J. Irons, Thursday Penny Pulpit, vol. xiii., p. 317.

03 Chapter 3 
Verse 19
Jeremiah 3:19
I. The Creator, the Preserver, the Benefactor, the Lover, of us all must be, in no common sense, the Father of us all. But infinitely nearer are those in whose hearts the grace of God has wrought its wondrous transformation. In them there are two things which make God a Father indeed. (1) The first is that mystic, incommunicable process, by which every believer is become an actual part of the body of Him, the one only Son of God, who alone has any right, by virtue of His own inherent nature, to say those words, "My Father"—and that union is the Christian's living of eternal childhood. (2) That new spirit—the spirit of adoption—every believer has received out of his oneness to the Lord Jesus Christ, by which he can now say, not as a dogma, not as an abstract part; but personally, devoutly, livingly, lovingly, "My Father."

II. The happiness and the strength of the opening year will depend upon the measure of the communion which you are able to sustain with the unseen. I know no way to sustain prayer like that which Christ adopted in His own prayers—the remembrance that it is with a "Father" that you have to do in prayer. There will be times when prayer will want the assurance of that thought. He will not seem near. He will answer you strangely. He will turn His face away from you. The more you try to grasp Him, the more you will lose your hold. And what is your escape? In the fact well laid home to your heart of hearts, "He is my Father." He cannot be indifferent. He cannot deceive. He cannot disappoint us.

J. Vaughan, Fifty Sermons, 6th series, p. 151.



References: Jeremiah 3:19.—Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 268; G. Brooks, Outlines of Sermons, p. 349. Jeremiah 4:2.—Clergyman's Magazine, vol. xviii., p. 340.

04 Chapter 4 
Verse 3
Jeremiah 4:3
I. There is a special lesson in our text, because the facts of which it warns us are specially common. Hard and trodden soils, dull and heavy as the fool's heart, there are; thin and shallow soils, on which only hunger-bitten and blighted harvests grow, there are; and thank God there are also soils rich and good and deep, which bring forth fruit to perfection; but commoner than any of these are those soils in which the tares and wheat grow side by side, and the crisis of time and of eternity depends on this—whether we suffer the tares or the wheat to prevail. The thorns of the parable, and of the prophet's metaphor, are our evil nature; our evil impulses; the wrong which struggles within us, and which, if not suppressed, if not to the utmost of our power eradicated, will render it impossible for the good to grow.

II. Break up your fallow ground. (1) Make your choice now and for ever. In the field of your life, which shall grow—wheat or tares? that is, shall it be life or death? shall it be good or evil? shall it be light or darkness? shall it be shame or peace? (2) Let the choice be absolute. No tampering with the accursed thing; no truce with Canaan; no weak attempts to serve two masters; no wretched and wavering wish to grow both tares and wheat.

F. W. Farrar, In the Days of Thy Youth, p. 169.



References: Jeremiah 4:3.—W. Simpson, Christian World Pulpit, vol. xi., p. 284; G. Litting, Thirty Children's Sermons, p. 141. Jeremiah 4:10.—H. Alford, Quebec Chapel Sermons, vol. i., p. 267. Jeremiah 4:14.—J. Foster, Lectures, 1st series, pp. 71, 85; Spurgeon, Sermons, vol. xxvi., No. 1573. Jeremiah 4:20.—Ibid., vol. vii., No. 349, and vol. xxiii., No. 1363. Jeremiah 4:30.—Ibid., vol. xxiii., No. 1363.

05 Chapter 5 

Verse 1
Jeremiah 5:1
The lot of the prophet Jeremiah resembled that of most true prophets in that it was sad; but it was, perhaps, exceptionally sad. The age in which he lived was one which, in many particulars, recalls our own; it was an age of crisis, of decaying faith, of change impending and actual. Jeremiah was not naturally a man of strong fibre. Timid, shrinking, sensitive, he was yet placed by God in the foreground of a forlorn hope, in which he was, as it were, predestined to failure and to martyrdom.

I. In this chapter Jeremiah is striving to bring home to his people that things are not as they should be. The days were evil, alike among high and low; there were carelessness, unbelief, self-seeking, insincerity, and, amid all, men were completely at their ease, they were quite secure that no evil could happen to them. Jeremiah thought differently; he knew that greed, falsity, unreality, corruption cannot last. They may be long-lived, but doomsday comes to them in the end.

II. No one will understand the Hebrew prophets who does not feel that they are not uttering vulgar, material oracles, but impassioned, imaginative, metaphorical appeals to eternal principles. The first step in understanding them consists in knowing that they were mainly forthtellers, not foretellers; mainly moral teachers, not predicting seers. The certain doom of sin, the sure hope of a Saviour—these are the two simple and awful principles which, on page after page, they set forth with so inspired a force.

III. A sneer has been made on the very name of the prophet of whom we are speaking, and the world thinks it has effectually depreciated any warning about present danger or future peril when it has called it a Jeremiah. Neither the world nor the Church can tolerate a prophet until they have killed him. One thing only can support him, and that is faith. He must see things as they are, see them steadily, and see them whole. For truth and faith the prophet will face death; he will gladly take his place by the side of God's victors, who have been earth's defeated. All men may hate him for Christ's sake, but he will be content.

F. W. Farrar, Christian World Pulpit, vol. xxiii., p. 161.



I. In the search for a man—look out, in the first place, for one who has a conscience. A true man will aim at having his conscience so healthily active, so acutely, yet not morbidly, sensitive, that it shall not be misled by any specious reasoning, nor deceived by any evil example; but will sharply recoil from what is evil, and sting its possessor if he dare to yield to it.

II. If you are hunting for a man, look out for a being that has a heart. I use the word in its popular sense, and mean a warm, loving, affectionate nature.

III. If you want to find a man, look out for a being who has a soul. I mean that is capable of earnest, serious, solemn thought.

IV. Do not forget to look for a being that has a mind. Our Divine religion is given us, not merely to save souls, but to save man—man in the entirety of that complex life which Christ Himself assumed and redeemed. Do not be afraid that in cultivating your minds you will weaken the foundations of your piety.

V. In your efforts to find a man, you must further seek for a being who possesses a will. The brute is guided by its instincts and passions, it is the glory of man to keep his foot upon his nature, and to hold the reins of appetite with a tight hand.

VI. In your search for a man, look out for one who has a creed and a faith.

J. Thain Davidson, Talks with Young Men, p. 31.



References: Jeremiah 5:1.—G. Brooks, Outlines of Sermons, p. 146; J. R. Bailey, Contemporary Pulpit, vol. iv., p. 166; W. M. Arthur, Christian World Pulpit, vol. xxviii., p. 276; A. W. Momerie, Preaching and Hearing, pp. 197, 209, 222.



Verse 2
Jeremiah 5:2
Commonplace belief in God.

I. Commonplace belief is the assent we give to something which is told us, because we see no reason for thinking the thing untrue in itself, nor yet for calling in question the trustworthiness of the teller; we see no reason why we should deny it; it would imply more interest in the subject than we possess to deny it. We assent to it, and forget all about it the next minute; we have other things to think about, other things to take into consideration, to arrange for, to be anxious about; but it makes no difference to us, whether it be false or true. It neither excites our intellects nor warms our hearts. But let a man believe that the dearest being in all the world is unfaithful to him, and mocks at his fondness when he is absent, and boasts how easily he is duped. Let a beleaguered garrison closed in by ferocious enemies, with food and ammunition spent, at last about to give in and take its grim chance, unable longer to resist—let it for a moment believe that to-morrow help will come, let but the sounds of familiar notes be carried on the breezes to ears growing indifferent and dead, and men will start up, cry, and look strong—wasted and gaunt though be their frames—and beat the drums and shout defiance, till the waiting wolves around them, just ready to spring, are daunted. These are not commonplace beliefs; these are what I will call realistic beliefs.

II. Many of us believe in God in a commonplace way, and because we do so the sensualists around us, who only care to eat and amuse themselves, are right when they say that our belief makes us no better than they are. It is quite possible that to many of us it would matter little if there were no God. We should be neither much better nor much worse. We should do the same work, think about the same things. We should only have to give up our private and family prayers, and perhaps that might almost be a relief. But there cannot be any worth in such a belief. If you do not believe in God as much as you believe in your children, your office, or your horse, how can you think that saying you believe in Him is a virtue which will secure your everlasting salvation?

"First amend, my son,

Thy faulty nomenclature; call belief

Belief indeed, nor grace with such a name

The easy acquiescence of mankind

In matters nowise worth dispute."

W. Page-Roberts, Liberalism in Religion, p. 89.





Verse 3
Jeremiah 5:3
There are many thoughts rolled up in this grand proposition. Perhaps this stands first: That if God is always looking at the truth, then the shortest way and the best, by which we can see truth, is to look as God looks.

I. If God's eyes are upon the truth, then He looks more upon the true than He looks upon the false in everything. He does so: (1) as respects truth in the world; (2) as regards our actions.

II. If God's eyes are upon the truth, are they not there for this very purpose, to defend and secure it. Is not then the truth quite safe? Why then are we anxious lest truth should fail in this world? Why do we talk as if truth were a poor, weak, sickly thing, and likely to decay; and its existence very precarious? Is not God the Guardian of truth?

III. Take the thought a step higher. The "truth" is Christ. All religious truth, all moral truth, in its highest aspect, all physical truth, in its first germ, all gathers and centres itself there. Where then are the eyes of God fixed? In Christ He sees His own dear Son; Him in everything, everything in Him. And what does He see there? A world forgiven; a propitiation; the pardon, the restoration, the salvation, the peace, the life, of the whole earth.

IV. Many events which are to be, lie for a long time wrapped up in the mysteries of prophecy. All the while—as much before the fulfilment as afterwards—it is truth to Him to whom all time and all eternity are one ever-present now. The subject of prophecy is a fact; as much a fact as it will be when it comes to pass. And the eyes of the Lord are upon it. That great flight of yet undeveloped truth is soaring on its high way, though man sees it not. The courses of nature—the history of our world—it is all ordained by a Secret Hand to secure that undeveloped "truth." We are only travelling on to the purpose of the Almighty. That purpose is truth.

J. Vaughan, Sermons, 14th series, p. 45.



I. Who is the rebel here spoken of? To rebel is properly to renew warfare. In this its original meaning the word "rebel" is applicable to every sinner. The war between man and his God was ended once for all when Christ suffered. Therefore, whosoever sins, also rebels—renews a finished war, and breaks an established reconciliation. The rebel spoken of is, in general terms, a rebel against his God. He is: (1) a rebel against right; (2) a rebel against power; (3) a rebel against love.

II. Observe, as the text and the subject bid us, that even this rebel was not let alone. The hand of God is far-reaching. It is not only in the home of the son, it is not only within the paradise of the upright, it is also over the remote exile, over the wilful wanderer, over the obstinate rebel, that that hand is stretched out still, for correction, for control,—if he will, for blessing. So long as we live, God is dealing with us; we cannot get away from His presence; we cannot really make our escape from His Spirit.

III. Note the use made by the rebellious of the Divine discipline. "Thou hast stricken them, but they have refused to receive correction." The correction is there, not for all only, but for each; only the rebel refuses to receive. (1) He misunderstands them. For a long time he does not connect them at all with the thought of God. (2) And when this cannot be; when the arrow fastens itself too deeply and too unmistakably within to leave doubt of whence it comes; then the misunderstanding of the Author changes into a misunderstanding of the motive. Then the man says, "Not because God loved me and would save, but because He hated and would destroy, is this misery come upon me; let me alone, that I may curse God and die." (3) He who has misunderstood the correction goes on to neutralise it by a slight and superficial treatment.

C. J. Vaughan, Voices of the Prophets, p. 272.



References: Jeremiah 5:3.—Spurgeon, Sermons, vol. xxvii., No. 1585; Ibid., My Sermon Notes: Ecclesiastes to Malachi, p. 271. Jeremiah 5:5.—D. Moore, Penny Pulpit, No. 3401. Jeremiah 5:10.—Spurgeon, Sermons, vol. i., No. 38; G. Brooks, Outlines of Sermons, p. 148; W. M. Punshon, Old Testament Outlines, p. 244. Jeremiah 5:13.—G. Brooks, Outlines of Sermons, p. 147. Jeremiah 5:14.—Preacher's Monthly, vol. vi., p. 156. Jeremiah 5:21.—Ibid., vol. iv., p. 206.



Verses 21-24
Jeremiah 5:21-24
Notice the results of self-will as shown in the text.

I. Self-will in relation to the Divine government destroys the natural capacities and faculties of man.

II. Self-will in relation to the Divine government plunges the soul into irreverence.

III. Self-will dissociates the gifts of nature from the Giver.

Parker, City Temple, vol. ii., p. 246.



References: Jeremiah 5:22.—Homiletic Magazine, vol. xi., p. 201. Jeremiah 5:22-23.—Spurgeon, Sermons, vol. iv., No. 220.



Verse 23-24
Jeremiah 5:23-24
I. One of our besetting sins is the habit of overlooking God's hand in the midst of His own works. It is a sin of very old standing in the world, and it has its root in unbelief, because men will not trust God's word—will not in their hearts believe that He careth for them.

II. Note the practical lessons brought home to us by the return of the season of harvest. (1) One lesson is a lesson of patience, of trustful waiting upon God, arising out of a conviction that He will not fail in anything He has said; that "whilst the earth remaineth seedtime and harvest, cold and heat, summer and winter, day and night, shall not cease." (2) Another lesson which this season teaches us is a lesson of thankfulness. God has reserved to us the appointed weeks of the harvest. He has again brought food out of the earth, and bread to strengthen man's heart. Surely we should praise the Lord for His goodness, and lift up our hearts with our hands to Him in the heavens. (3) "The harvest is the end of the world." And why is it so? Because it shows forth what will happen in the end—what will be the proceedings of the day of judgment. Everywhere we are taught that the day of judgment will be a day of sifting and separation. If the righteous scarcely be saved in that day, where shall the ungodly and the sinner appear?

R. D. B. Rawnsley, Village Sermons, 2nd series, p. 80.



References: Jeremiah 5:24—Plain Sermons by Contributors to "Tracts for the Times," vol. viii., p. 185; Spurgeon, Sermons, vol. xv., No. 880; Preacher's Monthly, vol. iv., p. 179; R. Tuck, Christian World Pulpit, vol. ii., p. 216; J. B. Heard, Ibid., vol. xx., p. 294; E. Blencowe, Plain Sermons to a Country Congregation, 1st series, p. 318. Jeremiah 5:25.—Clergyman's Magazine, vol. xiii., p. 140.



Verse 31
Jeremiah 5:31
In more modern phrase the text reads: (1) People decline to look facts in the face; (2) No state of things exists anywhere but that it has its results as well as its cause.

I. You may read and know, if you will, that as our country advances, as we say, in wealth and the products of wealth, there is something else which is increasing too, and a very strange spectre it is, to be growing as it does under such circumstances. That spectre is poverty. Can we think on this and not know that there is the further question to be asked, "What will ye do m the end thereof?" Whatever might be the various ways in which the economist or politician might describe the working of the phenomena, the evil cause lies farthest back, of course, in our feelings on the subject, and in the thoughts of our hearts; and the selfishness of classes, which have the history of the country for the present in their own hands, is the real root of all.

II. I know not that there have ever been in the world any principles, save those of Christ, which strike at selfishness as the root of all evil in society; and selfishness is a thing that can only be cured from within. No rules can put a stop to it, and unselfishness must be learnt as everything else has to be learnt, by practising—by beginning on a small scale, by going on to more difficult exercises; and the grammar of unselfishness is self-discipline and self-denial on a small scale. Any religion or religious sect which tells you not to trouble yourself about self-denial as a real discipline is an instrument of self-deception. It will not promote unselfishness; it will not in the end have any good or large effect upon society; and if churches become leavened into a general feeling that there is no special work for them in this direction, that it is not their business to teach self-discipline to each subject of their influence, the work of that church is nearly over, or at any rate it must make a new beginning.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 89.



References: Jeremiah 5:31.—S. Martin, Westminster Chapel Pulpit, 4th series, No. 4; Plain Sermons by Contributors to "Tracts for the Times, vol. x., pp. 258, 266. Jeremiah 6:14—Spurgeon, Sermons, vol. vi., No. 301.

06 Chapter 6 

Verse 16
Jeremiah 6:16
I. We have in this text excellent general advice. Jeremiah says, "Stand and see and ask." I take these words to be a call to thought and consideration. Now, to set men thinking is the great object which every teacher of religion should set before him. Serious thought is one of the first steps towards heaven.

II. We have here a particular direction. "Ask for the old paths." The phrase meant the old paths of faith in which the fathers of Israel had walked for thirteen hundred years—the paths of Abraham, Isaac, and Jacob; the paths in which the rule of life was the Decalogue, and the rule of worship was that elaborate, typical, sacrificial system of which the essence was faith in a coming Redeemer. One chief medicine for the spiritual diseases of the nineteenth century is a bold and unhesitating inquiry for old paths, old doctrines, and the faith of the days that are past. Error, no doubt, is often very ancient; yet truth is always old. This age wants nothing new. What it wants is plain, distinct, unflinching teaching about the old paths. There has never been any spread of the Gospel, any conversion of nations or countries, any successful evangelistic work, except by the old-fashioned distinct doctrines of the early Christians and the Reformers.

III. Notice the precious promises with which our text concludes. "Walk in the old paths," saith the Lord, "and ye shall find rest to your souls." Rest for the labouring and heavy-laden is one of the chief promises which the Word of God offers to man, both in the Old Testament and the New. The rest that Christ gives in the "old paths" is no mere outward repose. It is rest of heart, rest of conscience, rest of mind, rest of affection, rest of will. Rest such as this the Lord Jesus gives to those who come to Him in the "old paths," by showing them His own finished work on the Cross, by clothing them in His own perfect righteousness, and washing them in His own precious blood. Faith, simple faith, is the one thing needful in order to possess Christ's rest.

Bishop Ryle, Christian World Pulpit, vol. xxi., p. 200.



In what respect should we follow old times? Now here there is this obvious maxim: What God has given us from heaven cannot be improved; what man discovers for himself does admit of improvement; we follow old times, then, so far as God has spoken in them, but in those respects in which God has not spoken in them we are not bound to follow them.

I. The knowledge which God has not thought fit to reveal to us is (1) knowledge connected merely with this present world; (2) scientific knowledge.

II. The knowledge which God has given, and which does not admit of improvement by lapse of time, is religious knowledge. The inspired prophets of Israel are careful to prevent any kind of disrespect being shown to the memory of former times, on account of that increase of religious knowledge with which the later ages were favoured. As to the reverence enjoined and taught the Jews towards persons and times past, we may notice: (1) the commandment given them to honour and obey their parents and elders. (2) This duty was taught by such general injunctions (more or less express) as the text. (3) To bind them to the performance of this duty, the past was made the pledge of the future, hope was grounded upon memory; all prayer for favour sent them back to the old mercies of God. "The Lord hath been mindful of us; He will bless us"—this was the form of their humble expectation. (4) As Moses directed the eyes of his people towards the line of prophets which the Lord their God was to raise up from among them, ending in the Messiah, they in turn dutifully exalt Moses, whose system they were superseding. Our blessed Lord Himself sums up the whole subject, both the doctrine and the Jewish illustration of it, in His own authoritative words: "If they hear not Moses and the prophets, neither will they be persuaded, though one rose from the dead.

Plain Sermons by Contributors to "Tracts for the Times," vol. v., p. 157; see also J. H. Newman, Parochial and Plain Sermons, vol. vii., p. 243.



References: Jeremiah 6:16.—Plain Sermons by Contributors to "Tracts for the Times," vol. x., pp. 307, 317; Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 273; G. Brooks, Outlines of Sermons', p. 149; H. W. Beecher, Christian World Pulpit, vol. vii., p. 170. Jeremiah 6:16, Jeremiah 6:17.—Homiletic Magazine, vol. ix., p. 265. Jeremiah 6:16-19.—W. Hay Aitken, Mission Sermons, vol. iii., p. 163. Jeremiah 6:20.—Homiletic Magazine, vol. vii., p. 335. Jeremiah 6:29.—Spurgeon, Sermons, vol. xv., No. 890. Jeremiah 7:5-7.—Preacher's Monthly, vol. viii., p. 58.

07 Chapter 7 

Verse 9-10
Jeremiah 7:9-10
There is a deal of vague floating excuse in our minds, which practically amounts to making what we call Fate a scapegoat for our sins. There are two forms which such an attempt at excuse for wrong-doing may assume: (1) "We are delivered to do all these abominations "by certain inflexible laws, over which we can exercise no control,—say some; (2) "We are delivered to do all these abominations" by the force of our nature, which it is not in our power to alter,—say others. Such are generally the two forms which this argument from fate assumes.

I. Our idea of God's dealings with us is very largely influenced by the condition of the age in which we live. Our thoughts of the Divine government will be largely influenced and coloured by the principles of human government which prevail around us. For example, states make laws, and often they press very severely and unjustly upon individuals. We cannot help it. Our finite wisdom and our limited power prevent our making perfect laws, or rather render it impossible for us to make the necessary and wise exceptions to them in dealing with individuals. Now we must not transfer to God our own finality and failure. God's laws are universal and general; God's dealings with men are particular and individual. Each one has to learn the moral law of God and its bearing on his own nature. That very law, and the constancy of its action on you, are your real safeguards; it makes you a free man, not a slave of fate.

II. The other form which fatalism takes as an excuse for sin is: I am born with a particular nature, and I cannot help it. To say that you have a particular kind of nature which cannot resist a particular class of sin is to offer to God an excuse which you would never accept from your fellow-men. You treat every one of your fellow-men as having power to resist the inclination of his natural disposition, so far as its indulgence would be injurious to you. You never find fault with a man for any faculty or temper which he may have, but you do hold him responsible for the direction and control of it. The great heroes whom we justly reverence are not those who have destroyed, but those who have preserved and used aright the natural impulses and passions which have been given them.

T. T. Shore, The Life of the World to come, p. 109.



References: Jeremiah 7:10.—H. W. Beecher, Forty-eight Sermons, vol. i., p. 295. Jeremiah 7:12.—Plain Sermons by Contributors to "Tracts for the Times," vol. i., p. 168; E. Paxton Hood, Preacher's Lantern, vol. i., p. 474. Jeremiah 7:18.—W. Hay Aitken, Mission Sermons, vol. iii., p. 207; J. Sherman, Thursday Penny Pulpit, vol. ix., p. 299. Jeremiah 8:4-7.—E. Blencowe, Plain Sermons to a Country Congregation, 1st series, p. 53. Jeremiah 8:6.—Spurgeon, Sermons, vol. iv., No. 169.

08 Chapter 8 

Verse 7-8
Jeremiah 8:7-8
Our text makes mention of the discrimination of times by the faculty of instinct, and contrasts it favourably with man's want of discrimination, though endowed with reason.

I. The birds of passage show, in their periodic migrations, their discernment of seasons, and this, both as regards the time of their visiting and the time of their leaving us. Probably some peculiarity in the material structure of the migratory birds renders them extremely sensitive to changes of temperature, and as these changes always recur at certain seasons of the year, they observe seasons, and make a corresponding change in their places of abode, so great is their sagacity, so true their instinct.

II. Consider the operation of unsanctified reason in discerning times. The season of grace which God allots to His people, admits of comparison in many respects with the warm and inviting springtide. (1) Consider the invitations of this season of grace. Invitations are held forth by the Saviour's voice in the pages of the written Word, by the Holy Spirit, by the Church, the Bride, and by the Providence of God. (2) If the majority of sinners be not gently won by the invitations of grace, they will haply be driven by terror to take refuge in these offers. Let growing age and growing infirmity bring death and judgment very near—the prospect will surely urge the wanderer to return with hurried steps to the sheepfold? But no, it is not found so. The sinner, however near he may stand to the brink of the grave, puts far away the evil day, instead of taking warning from the prospect of it. We are forced to the conclusion that, although endowed with faculties far higher and nobler than that of instinct, man evinces less intelligence in matters which most nearly concern him, than is evinced every day by the brute creation. Neither the possession of reason nor the possession of revelation can by themselves roll away from man the reproach of folly. Reason must be sanctified before its exercise can make him truly wise. Reason must submit like a little child to be led by the hand of revelation. The Holy Spirit must turn the dead letter into a living letter, the venerable archive into the daily counsellor.

E. M. Goulburn, Sermons in the Parish Church of Holywell, p. 129.



References: Jeremiah 8:9.—J. Budgen, Parochial Sermons, vol. ii., p. 278. Jeremiah 8:11.—Spurgeon, Sermons, vol. xxviii., No. 1658. Jeremiah 8:19, Jeremiah 8:20.—Ibid., vol. xi., No 608.



Verse 20
Jeremiah 8:20
No hope, no hope! That was the peculiar burden of Jeremiah, that was the vision forced upon him, the message he was constrained to deliver, while the people and their leaders were nursing the assurance that all was going well, that a work was being prosecuted which would secure salvation.

I. Few things are more unpalatable and painful, than to feel it incumbent on you to say to any for whom you entertain sentiments of friendship and affection, what is calculated to damp and dishearten; to spoil the dreams of those who are dreaming pleasantly, deliciously; to destroy or disturb fond hopes: than to feel it incumbent upon you, instead of sympathising with the joy of such hopes—as you fain would, were it possible—to shake your head and contradict them. Comforting and comfortable as the dream may be, the sleeper, in his own best interests, must, if possible, be roused, since the dream is beguiling him perchance to courses that are wrong, and is misshaping and impairing him for what is at hand.

II. By how many has the cry of Jeremiah been breathed inwardly, with sorrow and bitterness, concerning themselves, as they have stood contemplating what they have and what they are, after seasons in their history—seasons that had enfolded golden opportunity, or shone bright with promise. Who is there beyond the boundaries of youth at all, who has not had his seasons of promise, that have left him sighing forlornly over broken hopes? Infinite in this respect is the pathos of human life, crying dumbly evermore for the infinite pity of God. And yet may we not believe, do we not feel to our solace, that at the least, something has always been reaped? reaped for sowing, albeit with tears, in fields beyond; nay, that even in the more lowly and penitent sense of shortcoming, which seems perhaps almost all that has been gained, we shall be carrying away with us from hence, a gathered seed grain, to be for fruit—perchance for the fruit we have hitherto missed, behind the veil.

S. A. Tipple, Sunday Mornings at Upper Norwood, p. 39.



References: Jeremiah 8:20.—Spurgeon, Sermons, vol. xxvi., No. 1562; Ibid., Evening by Evening, p. 368; A. F. Barfield, Christian World Pulpit, vol. iv., p. 363; R. L. Browne, Sussex Sermons, p. 113; R. Storrs, Homiletic Magazine, vol. ix., p. 315.



Verse 22
Jeremiah 8:22
I. Sin is the consumption not of the body, but of the soul, and without seeking to establish any curious analogies, but supposing that you were a mere neutral visitor, a mere unconcerned spectator of this world, you would see all its inhabitants labouring under a disease which has these characteristics: (1) It has its seat in the very citadel of life. Sin is deep in all the soul. The carnal mind is enmity against God, so unsound that it is not subject to God's law, neither indeed can be; the whole head is sick, the whole heart faint. (2) It is an hereditary disease. It is in the race, inveterate, a cleaving curse, a rankling virus. Each one is "shapen in sin," and with the dawning intelligence of each, sin is what first develops. (3) It is a fatal disease. It has as good as taken the life of the soul already, and when it has run its course it will infallibly end in the second death. It has no tendency to arrest itself, and there never has been an instance where it stopped spontaneously, and of its own accord passed away. (4) It is a flattering disease. Very seldom does the sinner feel as if he were labouring under a deadly distemper. (5) In many instances it proves an acute and agonising disease.

II. Notice a few analogies between Judah's balsam and that better balm which heals the wounds of sin—the anguish of the soul. (1) There was no great show about the tree itself. It had no particular grandeur or beauty. And so with the Saviour. He had no outward form nor comeliness. (2) The balm tree was a stranger in Palestine. The Saviour was a stranger in our world. (3) In order to obtain its healing essence, they used to wound the balm tree. And in order to give forth in one conclusive act the merit of His life, the Saviour's side was pierced. He was obedient unto death. He poured out His blood and made His soul an offering for sin.

J. Hamilton, Works, vol. vi., p. 151.



Reference: Jeremiah 8:22.—W. M. Punshon, Old Testament Outlines, p. 245.

09 Chapter 9 

Verse 1
Jeremiah 9:1
The "weeping prophet" is the title often given to Jeremiah. He is not a popular prophet. Unhappy men are not commonly popular men. Yet this one had ample reason for the depression under which he lived and the minor key which runs through the strain of his writings. He had a most delicately sensitive nature, a most profound attachment to the cause of God, an intense patriotic love of his native land; yet it was his lot to live at an age when the people of God had fallen into most fearful apostasy, and the most terrible judgments were impending over them. It was his mission to tell the people of their sins, to rebuke the nobles for their oppression, the humbler orders for their vileness, the priesthood for their falseness, even his fellow-prophets for their infidelity to the living God. To his own times and people he was the prophet of doom.

I. Jeremiah represents a class of good men and women of whom some exist in every age. There are some good men of whom it must be conceded that they are not gay Christians. They have a peculiarly sensitive and deep nature. Their religion is proportionately deep and tender.

II. Christians of the broken heart, it must be confessed, are not apt to be popular with the world; very hard things are said of them, very unjust judgments they have to bear in silence.

III. The class of men and women of whom Jeremiah is the type possess a very profound style of Christian character. Eternity will show to us all that some of the world's great souls are among them.

IV. Such Christians as the weeping prophet represents are men and women of great spiritual power. The world does not like them, but cannot help respecting them. We love realities after all. We feel the power of the man who knows the most of them and feels them most profoundly.

V. Who can help seeing that brokenhearted Christians are in some respects very nearly akin to the Lord Jesus Christ?

VI. These Christians of the broken heart are sure of a very exalted rank in heaven.

A. Phelps, The Old Testament a Living Book, p. 7.



Reference: Jeremiah 9:1.—Spurgeon, Sermons, vol. iii., No. 150.



Verse 23-24
Jeremiah 9:23-24
There is at least so much similarity between the nature of God and the nature of man that both God and man can take delight in the same thing. The spirit of the text is saying, "Take delight in lovingkindness, judgment, and righteousness because I take delight in them; come up to My moral altitude, place your affections where I place Mine.

I. "Let not the wise man glory in his wisdom: (1) because of the necessary littleness of man's vastest acquisitions; (2) because the widest knowledge involves but partial rulership.

II. Is man then without an object in which to glory? It is as natural for man to glory as it is natural for man to breathe; and God who so ordered his nature, has indicated the true theme of glorying. Man's glorying is to be restrained until he reaches the "Me," the Personality, the living One. Let him that glorieth glory in knowing God as a moral Being, as the righteous Judge, as the loving Father.

III. The whole subject may be comprehended in four points. (1) God brands all false glorying; (2) God has revealed the proper ground of glorying, that ground is knowledge of God, not only as Creator and Monarch, but as Judge, and Saviour, and Father; (3) God, having declared moral excellence to be the true object of glorying, has revealed how moral excellence may be attained. Loving-kindness, righteousness, and judgment are impossibilities apart from Christ; (4) God has revealed the objects in which He glories Himself. "For in these things I delight, saith the Lord." They who glory in the objects which delight Jehovah must be drinking at pure and perennial springs.

Parker, City Temple, vol. iii., p. 481.



References: Jeremiah 9:23-24.—J. H. Evans, Thursday Penny Pulpit, vol. xv., p. 357; G. Brooks, Outlines of Sermons, p. 150; H. W. Beecher, Christian World Pulpit, vol. i., p. 484, and vol. xxiii., p. 139; E. Johnson, Ibid., vol. xvi., p. 148. Jeremiah 10:10-12.—J. Budgen, Parochial Sermons, vol. ii.,p. 133. Jeremiah 10:11.—J. Hiles Hitchens, Christian World Pulpit, vol. xxvii., p. 155. Jeremiah 11:8.—Spurgeon, Sermons, vol. xiv., No. 838. Jeremiah 12:1.—Clergyman's Magazine, vol. xx., p. 277.

10 Chapter 10 

11 Chapter 11 

12 Chapter 12 

Verse 5
Jeremiah 12:5
The difficulty implied by this proverb appears—

I. In this, that man is less a match for Satan now than when Satan proved himself more than a match for man. Beaten in Eden, where else can man look for success? Overcome in our innocence, what hope remains for us in this warfare now? Beneath a heaven that has empty thrones and in a world full of ruins, how may poor fallen creatures help to conquer an enemy who has won victories in the fields both of heaven and earth, and overcome the innocence both of angels and of men? We have been reduced to slavery—and did bondsmen ever win where freemen lost? But that we go to battle in the name of Jesus, backed by the Lord God of Hosts, we had had no answer to the question of the text.

II. If we were overcome by sin ere it had grown into strength, we are now less able to resist it. The difficulty of resisting our bad passions and corrupt nature, grows with man's growth, and strengthens with his strength. The farther we go down the slopes of evil, it is the more difficult to return. Nor could we ever hope that, having been overcome of sin when it was weak, we should overcome it when it is strong, but that faith, undaunted by difficulties can say, "What art thou, O great mountain? before Zerubbabel thou shalt become a plain!"

III. Consider how these difficulties are to be overcome. Take two cases—those of Peter and Abraham—where they, who had been overcome by the lesser overcame the greater trial; and though wearied by the footmen, nobly contended with horses. It was God that made them strong; and what they did, they did through the power of His might. He strengthened them with all might by His Spirit in the inner man, and though these actors have left the stage for lesser men to fill, the might, the power, the promises remain—God remains behind. "One man shall chase a thousand." "He that is feeble among them shall be as David; and the house of David shall be as God."

T. Guthrie, Family Treasury, May 1861, p. 257.



The river Jordan was an eminent and appropriate type of death, as being the barrier which parted the wilderness of Israel's sojourn from the promised land of their assured inheritance.

I. The reasonableness of the question in the text will be made manifest by pointing out certain circumstances which make death more appalling than any other calamity. (1) Death must be met alone. We are so constituted that in seasons of danger, difficulty, and alarm nothing is a more comfortable stay for the mind than a resort to the connections with which Providence has surrounded us—to the old familiar faces of our kinsmen or our friends. But in death every possibility of resort to human sympathy will be cut off from us; our spirits must encounter the last enemy alone. (2) There is a failure of every former confidence in the hour of death. Every plank of refuge shall be broken up, every mooring which held thee to the shore of life shall be loosened, and there shalt thou be launched alone upon the billows to meet the tempest of the wrath of God. (3) Another circumstance of terror attaching to death is that it ushers us into a new and strange world. The heart of man is constantly turning the energies of its attachments around the house of its pilgrimage. A future sphere of existence will be an untried sphere. Well may flesh and blood shrink from the prospect of being effectually unhinged from all that is usual and accustomed, divested of every material and earthly association. (4) Our great enemy, as in all our trials so in this especially, will be at hand to improve it to our ruin.

II. To every sincere believer in Christ the horror with which circumstances invest death is entirely dispelled. (1) The Christian is not left in the pitiful plight of the worldling and sinner, to encounter death alone. His Redeemer is in spirit with him, Christ's rod and Christ's staff they comfort him. (2) If all earthly stays and confidences be broken up, the Christian has an anchor of the soul sure and steadfast; it is the word and the work of Christ. (3) The Christian's soul has, during life, contracted an acquaintance with the new sphere into which the swelling of Jordan bears him away. Death ushers him into no strange scene, and introduces him to no strange company. (4) The great enemy shall be defeated in his last assault upon the Christian. God shall prepare a table before His people in the presence of their enemies.

E. M. Goulburn, Sermons in the Parish Church of Holywell, p. 51.



References: Jeremiah 12:5.—Spurgeon, Sermons, vol. xi., No. 635; G. Brooks, Outlines of Sermons, p. 293; G. Dawson, Sermons on Daily Life and Duty, p. 313; B. J. Snell, Christian World Pulpit, vol. xiv., p. 312; J. Pulsford, Old Testament Outlines, p. 246. Jeremiah 13:1-11.—Spurgeon, Sermons, vol. xxix., No. 1706. Jeremiah 13:13.—Outline Sermons to Children, p. 107. Jeremiah 13:14.—Parker, Christian Commonwealth, Sept. 16th, 1886. Jeremiah 13:15.—Outline Sermons to Children, p. 109; R. Newton, Bible Warnings, p. 239.. Jeremiah 13:15-17.—Spurgeon, Sermons, vol. xxix., No. 1748; V. Hay Aitken, Mission Sermons, vol. i., p. 23. Jeremiah 13:16.—W. T. Bull, Christian World Pulpit, vol. x., p. 97; J. Budgen, Parochial Sermons, vol. ii., p. 302. Jeremiah 13:20.—A. Davies, Christian World Pulpit, vol. iii., p. 324; Plain Sermons by Contributors to "Tracts for the Times," vol. i., p. 3. Jeremiah 13:22-25.—W. Hubbard, Christian World Pulpit, vol. xvi., p. 285.

13 Chapter 13 

Verse 23
Jeremiah 13:23
I. Conversion is wholly the work of God, man himself being incapable of effecting it, by any means, or through any instrumentality. What is the judgment of Scripture with respect to the condition of man as a fallen creature? (1) "He cannot please God." The Divine Spirit puts forth His power when men are born again; and until He thus puts forth His power, they are in the flesh, and cannot please God however much their actions may seem to resemble those which His word enjoins. (2) Man in his natural state cannot love and serve God. He is described as being without God, and as being alienated from Him. (3) Man cannot of himself do good either in the way of thinking or acting. (4) Man cannot of himself believe God's word. (5) Man in his natural state is represented in the Scripture as dead in sin. As the ear of the dead is sealed up against every sound, so are men while unrenewed insensible to the calls of God addressed to them in His word. As the dead hand cannot grasp, so the spiritually dead cannot lay hold of God's gracious offers.

II. While we say that nothing which men can do can qualify them for conversion, or merit conversion, or be the cause of conversion, we say at the same time, that there are certain things which they may do, and which they are bound to do, towards their conversion. (1) As the Word of God is the common instrument of conversion, men may do something toward their conversion and are bound to do so, by the way in which they read it, and the improvement they make of what they read. (2) Men may do something towards their conversion in the improvement they make of the ordinary means of grace, especially the preaching of the gospel. (3) Men can do something toward their conversion through the instrumentality of prayer. (4) They can avoid occasions to sin, by which they have been led away; they can serve God more faithfully, up to the light they have received; they can choose the company of the godly. All these are helps onward in the right path to Christ's believing people.

A. D. Davidson, Lectures and Sermons, p. 259.



References: Jeremiah 13:23.—Preacher's Monthly, vol. x., p. 108; Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 276; H. W. Beecher, Christian World Pulpit, vol. xiii., p. 220; J. Keble, Sermons on Various Occasions, p. 374. Jeremiah 14:7-9.—A. Maclaren, Christian World Pulpit, vol. iv., p. 337; Spurgeon, Sermons, vol. xxviii., No. 1661. Jer 14—J. Keble, Sermons from Septuagesima to Ash Wednesday, p. 313; S. Baring-Gould, One Hundred Sermon Sketches, p. 12. Jeremiah 15:1.—H. Melvill, Penny Pulpit, No. 2112. Jeremiah 15:12.—Spurgeon, Sermons, vol. xvii., No. 993. Jeremiah 15:15.—S. Greg, A Layman's Legacy, p. 160. Jeremiah 15:16.—Spurgeon, Sermons, vol. xvii., No. 980, and vol. xviii., No. 1079. Jeremiah 15:20.—I. Taylor, Saturday Evening, p. 178. Jeremiah 15:21.—Spurgeon, Evening by Evening, p. 286. Jeremiah 16:16.—J. E. Vaux, Sermon Notes, 1st series, p. 86. Jeremiah 16:20.— Spurgeon, Morning by Morning, p. 125. Jeremiah 17:1.—Ibid., Sermons, vol. xiv., No. 812. Jeremiah 17:5, Jeremiah 17:8.—G. Brooks, Outlines of Sermons, p. 181. Jeremiah 17:9.—Ibid., p. 23; W. H. Murray, American Pulpit of the Day, p. 295; W. Wilkinson, Thursday Penny Pulpit, vol. iii., p. 151. Jeremiah 17:10.—S. Cox, Expositions, 1st series, p. 103.
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Verse 11
Jeremiah 17:11
I. The Bible has nothing to say against a man's getting rich by just and honourable means. The need of money, and a moderate desire for it, form a most valuable incentive to industry. We would not be assured that the blessing of the Lord maketh rich, if wealth were necessarily an evil. To be altogether indifferent to material profit, so far from being a recommendation, betokens an unmanly and defective character. You ought to wish to increase your substance, if God will give you grace to use it well.

II. We learn from the text that riches unrighteously gotten are no blessing. It is our Maker's design that wealth should be begotten of industry: real hard work. There is no royal road to opulence; and, as Solomon said nearly three thousand years ago, "he that maketh haste to be rich shall not be innocent." To make money rapidly, even by honest means, is perilous; how much more so by questionable methods?

III. As the text teaches, the penalty on the acquisition of unrighteous gain generally follows even in this life. Perhaps this does not hold so markedly in our times as under the Old Dispensation, because immortality with its just retribution is now more clearly revealed. Still, no thoughtful person can fail to see how often a terrible Nemesis pursues the fraudulent man even in "the midst of his day," and how, at his end, even the world styles him a fool. Some unexpected time comes, some monetary crisis, some commercial disaster, and all his hoarded gains take wing and fly away; the unprincipled man is left, like the silly partridge, to sit disconsolate in an empty nest.

J. Thain Davidson, Forewarned—Forearmed, p. 61.



References: Jeremiah 17:12-14.—Spurgeon, Sermons, vol. xxx., No. 1786. Jeremiah 17:14.—G. Brooks, Outlines of Sermons, p. 26; Spurgeon, Sermons, vol. xxviii., No. 1658.



Verse 12
Jeremiah 17:12
I. Man's Refuge. No creature so much needs the shelter and defence of a safe hiding-place as man. His sources of danger are more than can be numbered, and with an infected nature he travels an infested road. Beset with foes, he is in constant need of shelter, and often cries out for deliverance.

II. Man's refuge is a sanctuary. A refuge is no place to rest or abide in. A place which is only a refuge furnishes but a temporary shelter. But a refuge, which is also a sanctuary, a Divine house, affords not only shelter, but rest, repose, and satisfaction for all we need or can desire. The house of God may well be a home for man. And he who enters such a refuge soon discovers that it will be to him all his desire.

III. Man's refuge is not only sacred, but royal. "A glorious high throne." The house of God is also the seat and source of all rule, authority, and power. It is a throne. From which we learn that the house of God, which is man's refuge and home, is its own defence. A throne incapable of its own defence is no longer a throne.

IV. This sanctuary-refuge-throne is spoken of as an exalted throne. Man needs a high defence. Our refuge towers above all, not only covering the need of our present station, but of all its future possibilities of growth.

V. And this exalted throne is glorious in the history of its exaltation. Its exaltation has not been by might but by right. That the throne became a refuge has given a hallowed joy to the universe. The refuge crowns the throne.

VI. Our refuge has been set up from the beginning. The provision for the requirements of man's fallen nature was no after-thought, but a forethought. His refuge-sanctuary-throne was "set up from everlasting, from the beginning, or ever the earth was."

VII. Note the personality of the refuge. (1) An impersonal refuge could never afford shelter and defence for man against his personal foes. (2) An impersonal refuge could never afford rest to, nor become a home for, man. Man needs man, a human security, a human joy, a human home, a warm maternal bosom on which to rest; not even God as God, but God as man.

W. Pulsford, Trinity Church Sermons, p. 161.



References: Jeremiah 17:14.—Spurgeon, Evening by Evening, p. 245. Jeremiah 17:17.—Ibid., Morning by Morning, p. 120. Jeremiah 18:1-4.—Christian World Pulpit, vol. xxv., p. 152.

18 Chapter 18 

Verses 1-6
Jeremiah 18:1-6
Consider what Jeremiah's business was, and how the potter might help him in understanding and performing it.

I. Jeremiah sees a man engaged in a task to which he is devoting all his thoughts. He designs to make some clay into a vessel of a certain shape; the form or pattern is present to his mind; he is fully resolved that the material with which he is working shall come forth in that form and no other. But apparently it disappoints him. One piece of clay after another is marred in his hands; he has to break his vessel again and again; he goes on perseveringly till he has done the thing which he intended to do. If there is any force or worth in the analogy at all, it must mean that there is a form according to which God is seeking to mould men and nations. It must imply that He is patiently, continually, working for the accomplishment of this purpose. Here, then, was the mystery of a people's repentance. If they acknowledged the will which was working upon them, if at any time they yielded to it and desired to be formed by it, this was that conversation and inward change which He was seeking to produce.

II. The prophet looks upon this symbol as teaching him the principle of God's government of a people. I apprehend that we shall learn some day that the call to individual repentance and the promise of individual reformation has been feeble at one time; productive of turbulent, violent, transitory effects at another; because it has not been part of a call to national repentance, because it has not been connected with a promise of national reformation. We must speak again the ancient language that God has made a covenant with the nation, and that all citizens are subjects of an unseen and righteous King, if we would have a hearty, inward repentance which will really bring us back to God.

III. Jeremiah could not bring the image of the potter's work to bear with its proper force upon Israelites at that moment if he confined the purpose of God within the limits which they had fixed for it As he gazed on the potter and saw how one piece of clay after another was marred, and yet how the thing he designed was at last done; it came with an awful vision of what was preparing for his land, with a bright vision of what must ultimately follow from every judgment. That which seemed now compact, and yet which consisted of elements that were always ready to separate from each other, might split into fragments: but the vessel must be made: not after some different type, but after the original and perfect type which dwelt not in the dead matter but in the living mind of Him who was shaping it.

F. D. Maurice, Prophets and Kings of the Old Testament, p. 395.



Reference: Jeremiah 18:1-10.—E. H. Plumptre, Expositor, 1st series, vol. iv., p. 469.





Verse 3-4
Jeremiah 18:3-4
(with Jeremiah 19:1-2, Jeremiah 19:10-11)
I. There is a Divine ideal possible for every man. God has not made any man simply for destruction. He has an archetype or pattern before Him, which it is possible for each man to reach. That ideal is not the same for all, but it is in each appropriate to and in correspondence with the environment in which he is placed.

II. This ideal is to be attained by a man only through implicit faith in God, and willing obedience to His commands.

It was a profound saying of a great philosopher that "we command nature by obeying her." And similarly we may affirm that we command God by obeying Him.

III. If such faith and obedience are refused by a man, that man's history is marred, and it is no longer possible for him to become what otherwise he might have been. Sin mars the Divine ideal for a man. It deprives him of the full advantage of the skill and help of God in the development of His character. It is no longer possible even for God, in consistency with the moral nature of His government, to make of him all that was originally attainable by him.

IV. If the man should repent and turn to the Lord, he may yet, through the rich forbearance of God, rise to a measure of excellence and usefulness, which, though short of that which was originally possible to him and intended for him, will secure the approval of the Most High.

V. If the man harden himself into persistent rejection of God, show stubborn impenitence, there comes a time when improvement is no longer possible, and there is nothing for him but everlasting destruction from the presence of the Lord and the glory of His power. The clay that was plastic was made into another vessel; but the bottle that was burned into hardness, and was found to be worthless, was broken into pieces and cast out. So when impenitence is perversely persisted in there conies a point at which the heart is so hardened that impenitence is neither thought of nor desired, and the man is abandoned to perdition.

W. M. Taylor, Contrary Winds, p. 150.





Verse 6
Jeremiah 18:6
I. Every human life is, first of all, an idea in the mind of God. The potter is an artist, and it is the thoughts of his head he embodies in the vessels he makes. Our beings are Divine productions, embodied thoughts of the Divine heart, the very work of the Divine hands.

II. Every human life is shaped for a Divine use. When the potter turns a vessel on his wheel, the first pulse of thought concerning it touches its use. It is the use which determines the shape. And this holds good in the shaping of human life by God. We are created to be vessels for God, and of God; vessels of His sanctuary, set apart for His service, and filled with all sweet and wholesome things.

III. The third truth in this parable is that lives tried in one shape are sometimes broken up and re-shaped to fulfil themselves in new spheres of different capacities and shapes of the Divine character and life.

IV. God has left it to man himself to decide whether he will be a vessel of honour or dishonour. If we were mere clay, God being Lord and Maker of us, each would pass to the fulfilment of the Divine purpose as stars and trees do, and there would be no after-story of sorrow—no divergence from the Divine intention. But we are human beings, not mere clay. The Creator has power over the lives He moulds, but it is never so wielded as to quench the power of choice He has given to us.

V. Be true to the Divine intention and shaping of your lives. The Great Householder reserves for the highest honour the cup which carries the wine to His own lips or to the lips of His guests. Be, each of you, that cup for God. So shall God be well-pleased with the work of His hands.

A. MACLEOD, Days of Heaven upon Earth, p. 23.



References: Jeremiah 18:11.—Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 279. Jeremiah 18:12.—Ibid., Sermons, vol. xii., No. 684. Jeremiah 18:18-19.—J. S. Howson, Good Words, 1868, p. 617. Jeremiah 19:13.—S. Greg, A Layman's Legacy, p. 223.
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Verse 8-9
Jeremiah 22:8-9
I. The man who wrote these words was a very sorrowful man; one who was full of grief for what he saw, and for what he expected. He was an Israelite, one of the race of Abraham. He believed that God had chosen his nation to be a blessing to all nations. But he felt that his country, the country which he loved, was polluted by the evil things that were done in it. He could not tear himself from his nation. He was tearing himself from God if he did. God's covenant was with Israel. He was in God's covenant because he was an Israelite. Whatever calamities befel Israel must befal him. Jeremiah supposes that people of other countries would walk through the land of Israel, and see its capital city in ruins, and would say, "Wherefore hath the Lord done this to this great city?" And this, he says, would be the answer, "Because they have forsaken the covenant of the Lord, and have worshipped other gods and served them." He who was their true Lord would let them learn by hard punishment what was the fruit of their wilful ways, what comes of forgetting His commandments.

II. God has made with us a new covenant; a better covenant than that which He made with the Jews, because God does not merely say to us, "Keep My commandments," but He says, "I will give you My Holy Spirit that you may keep them." But the commandments which He bids us to keep are the very same. And when people grow indifferent to these commandments, then it fares with us as it fared with the Jews. We cease to be a strong people, a united people, a wise and understanding people, in the sight of the nations; we become weak, and divided, and foolish. If we hold fast to the covenant it will go well with us, and with our seed after us. We shall be true citizens of our land. God will bless our land and cause His face to shine upon it.

F. D. Maurice, Sermons Preached in Country Churches, p. 305.



References: Jeremiah 22:19.—J. Thain Davidson, Talks with Young-Men, p. 233. Jeremiah 22:21.—Plain Sermons by Contributors to "Tracts' for the Times," vol. i., p. 48.



Verse 29
Jeremiah 22:29
I. The manner of this cry. In form it is obviously and intensely peculiar. When the awakener utters such a piercing cry you may conclude that the sleep of the sleeper is deep. The two elements multiplied into each other which swell into a peal so loud, are the mercy that glows in the warner's breast, and the danger to which the sleeper lies exposed. The earth itself—all the creatures on it under man—have a quick ear for their Maker's voice, and never needing, never get a call so urgent. The alacrity of the creatures that lie either above or beneath him in the scale of creation brings out in higher relief the disobedience of man. The mystery of God's mercy to man is, we know, one thing into which unfallen angels desire to look; the mystery of man's heedlessness of God must be another. Angels, our elder brothers, must wonder both at our deep sleep and at God's long, loud, awakening cry. Both mysteries lie beyond their view.

II. The matter of this cry. (1) The speaker is the only living and true God. (2) The thing spoken is the word of the Lord. (a) The word of the Lord lies in the Scriptures; (b) the word of the Lord in the Scriptures is mercy; (c) the word of the Lord is Christ. (3) The injunction to regard that word: "O earth, earth, earth, hear the word of the Lord." The Eternal Word has come into the world to show us the Father, "Hear ye Him."

III. Several aspects of this shrill warning cry remain for consideration. (1) The earth so summoned, has already, in a sense most interesting and important, heard the word of the Lord. Christ's Kingdom is even now more powerful on the earth than any other kingdom. (2) The earth through all its bounds will one day hear and obey the word of the Lord. (3) When the earth hears its Lord's word forthwith it calls upon the Lord. (4) Earth—that is, men in the body—should hear the word of the Lord, for to them it brings a message of mercy. (5) Earth—the dust of the dead in Christ—shall hear the word of the Lord, and shall come forth.

W. Arnot, Roots and Fruits of the Christian Life, p. 198.



Reference: Jeremiah 22:29.—G. Brooks, Outlines of Sermons, p. 151.
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Verse 6
Jeremiah 23:6
I. We may view the text as simply an announcement of important truth. It stands there on the sacred page like a profound oracular utterance from the hidden shrine of truth, given forth for our enlightenment and everlasting benefit. (1) The Lord is our righteousness, inasmuch as the purpose and plan of justifying sinners originated with Him. (2) The Lord is our righteousness, inasmuch as He Himself alone has procured righteousness for us. (3) The Lord is our righteousness, inasmuch as it is through His grace and by His free donation that we receive righteousness.

II. These words may be contemplated as the utterance of personal belief and confidence. Here we present to our minds the view of a body of persons who avow and proclaim that the Lord is their righteousness; and who know, reverence, and confide in God as thus apprehended. They have no confidence in the flesh, their trust is in God alone. They look not to works of charity, or self-denial, or penance, for acceptance with God; they ask only to be accepted in the beloved. They know in whom they have believed, and therefore they do not hesitate to stand up and avow before the world that all their trust and all their hope is in that worthy name, The Lord our Righteousness. In their lips this is the language (1) of faith; (2) of hope; (3) of joy and gratitude.

III. We may contemplate the text as a directory to the inquirer. Sinners are supposed to be anxious to know the way of acceptance with God. Conscious of guilt, they feel their need of a justifying righteousness in order that they may stand without blame before the moral Governor of the universe. With them, therefore, the foremost and most pressing question is, How may I, a sinner, be righteous before God? To such the words of my text give a brief but most satisfactory answer. They are a proclamation from God Himself, that in Him is the salvation of the sinner found. They direct the inquirer away from self, away from all creature help, away from all methods of personal or sacerdotal propitiation, and carry his thoughts to God—to God in Christ, as the sole Author and Bestower of righteousness. The Lord is our righteousness, and He alone. His voice to the lost and guilty sons of men is "Look unto Me and be ye saved, all the ends of the earth; for I am God, and there is none else."

W. Lindsay Alexander, Sermons, p. 66.



I. This verse teaches us that the Son of David and the King of Israel is the source of our righteousness, the exhibition and presentation of it before our consciences and unto the Father. Christ is to us the realisation of righteousness. It is no longer an unattainable conception of an abstract idea which we find it hard to grasp or to fulfil, but in Him it becomes a concrete fact on which we can lay hold, and a thing which we can appropriate and possess. He becomes first "righteousness," and then "our righteousness"—first the visible, incarnate, and realised exhibition of righteousness, and then something of which we can claim possession and in which we can participate.

II. If this is the obverse presentation or positive statement of the truth, it has also its reverse or negative side. If the name whereby Christ is called is "The Lord our Righteousness," that fact is destructive of all other hopes, prospects, or sources of righteousness; it gives the lie to them and asserts their vanity. No, we can have no righteousness but what we find in the Lord.

S. Leathes, Christian World Pulpit, vol. xxiv., p. 390.



References: Jeremiah 23:6.—J. Keble, Sermons for Sundays after Trinity, Part II., p. 430; Bishop Walsham How, Plain Words, p. 292; Spurgeon, Sermons, vol. vii., No. 395; Ibid., Morning by Morning, p. 31; Plain Sermons by Contributors to "Tracts for the Times," vol. vii., p. 261; G. Brooks, Outlines of Sermons, p. 152; S. Leathes, Contemporary Pulpit, vol. iv., p. 305; E. Blencowe, Plain Sermons to a Country Congregation, 2nd series, p. 460.



Verse 28
Jeremiah 23:28
I. The human dream is empty, but the Divine word is substantial. Chaff is a mere husk, but wheat is all grain. So the antagonists of the Bible deal in vague speculations or empty negations, whereas the Scriptures are positive and satisfying.

II. The human dream is destitute of nourishment for man's spiritual nature, while the Divine word is strengthening and ministers to its growth. Chaff does not feed, but wheat gives nutriment. So mere speculation has in it no educating and ennobling influence. It occupies the mind without strengthening the character. The man who indulges in it makes no progress, but, instead of flowing onward with the current, he is caught in some whirling eddy, round which he is continually revolving. But the Christian believer grows. His character is ever gaining new development. He never reaches his ideal, but still "follows after."

III. The human dream has no aggressiveness in it to arrest or overcome the evils that are in the world, but the Divine word is regenerating and reforming. "Is not My word like a fire, saith the Lord, and like a hammer that breaketh the rock in pieces?"

IV. The human dream is shortlived, but the Divine word is enduring. Chaff is easily blown away, but the wheat remains. And so the "little systems" of human speculation "have their day, and cease to be;" but the word of the Lord endureth for ever. Like some impregnable fortress, in the hollows around which you may pick up specimens of the various missiles which from age to age have been hurled against it, whilst its walls remain unbroken; the Word of God has withstood for centuries the attacks of many successive armies of antagonists. There is deep truth in Beza's motto for the French Protestant Church, which surmounts the device of an anvil surrounded by blacksmiths, at whose feet are many broken hammers:

"Hammer away, ye hostile bands,

Your hammers break, God's anvil stands."

W. M. Taylor, Contrary Winds, p. 21.



References: Jeremiah 23:28.—Spurgeon, Sermons, vol. xv., No. 862. Jeremiah 23:29.—G. Brooks, Outlines of Sermons, p. 202. Jeremiah 23:35.—J. Hiles Hitchens, Christian World Pulpit, vol, xvi., p. 394. Jeremiah 24:1-3.—T. G. Horton, Christian World Pulpit, vol. ii., p. 149. Jeremiah 24:7.—Spurgeon, Sermons, vol. xx., No. 1206. Jeremiah 26:4-6.—T. Binney, Good Words, 1861, p. 300.
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Verse 11
Jeremiah 26:11
Why were the Jews so angry with Jeremiah for simply telling them the plain fact of what they did, and what they did not, disguise? Why this unreasonable hatred of the man of God because he pointed to proceedings which were quite open, and which they did not deny? Now, in the first place, when bold, bad men do wicked things which they do not disguise, they do not thereby give the servants of God any permission at all to remind them of them, and make them sensible of the reproach. They will thrust their misdeeds before other people's eyes, but they think their doing this is the very reason why they should not be thrust before their own.

I. This, then, was one chief office which the old prophets had to execute. They had to break down the pride of bold and open vice, where man thought himself privileged to sin; to do what he pleased to defy God. They had to bring down the haughtiness of man's heart and to make it feel the yoke.

II. Besides the great truth that no man was privileged to sin, there was another great truth the old prophets had to declare, and one opposed to as mischievous an error, viz. the truth that no sin was excused by its commonness. The Jews saw no discord between the true God and idols, but worshipped both together. And so people see no discord or contrariety between the Christian belief and a worldly practice, simply because they are accustomed to both. A worldly life justifies itself in their eyes because it is common; they take it and the Gospel together and interpret the Gospel accordingly. The old prophets were witnesses against this slavery of men to what is common and customary; they recalled them to the purity of truth, they reminded them of the holiness of God's law, and they put before them Almighty God as a jealous God, who disdained to be half-obeyed, and abhorred to be served in common with idols.

J. B. Mozley, Sermons Parochial and Occasional, p. 233.



Reference: Jeremiah 28:13.—Spurgeon, Sermons, vol. xviii., No. 1032.
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Verses 10-14
Jeremiah 29:10-14
I. We may describe every real affliction which comes upon the Christian as a captivity. To be in a condition which we should never voluntarily have preferred, or to be held back by the power of something which we cannot control, from that which we eagerly desire to do—is not that the very thing in an experience which makes it a trial? This is the case with bodily illness, with business perplexities; sometimes even with providential duties. Every captivity of which the Christian is the victim will have an end. In the fatherland above we shall work without weariness, and serve God without imperfection. So in the prospect of that home we may well be reconciled for a season to the discomforts of our present exile.

II. But while there is much in this view of the case to sustain us, we must not lose sight of the moral end which God has in view in sending us into our captivity. He sees the result from the beginning, and all the afflictions which He sends are but like the hammer-strokes of the sculptor, each of which removes some imperfection or brings some new loveliness to view. How many of our idolatries He has rebuked and rectified by our captivities! How many portions of His word have been explained to us by our trials! How many of us might say with truth that we had never really prayed till God sent us into captivity.

III. If we would have such results from our captivity, there are certain important things which we must cultivate. I mention: (1) a willing acceptance of God's discipline and patient submission to it; (2) unswerving confidence in God; (3) fervent prayer.

W. M. Taylor, The Christian at Work, June 20th, 1878.

References: Jeremiah 29:11.—T. Gasquoine, Christian World Pulpit, vol. xxi., p. 403; S. Cox, Expositions, 2nd series, p. 434. Jeremiah 29:12, Jeremiah 29:13.—H. W. Beecher, Christian World Pulpit, vol. ix., p. 394. Jeremiah 29:13.—Spurgeon, Sermons, vol. xxii., No. 1313, and vol. xxv., No. 1457; Pulpit Analyst, vol. iii., p. 702. Jeremiah 30:11.—Christian Chronicle, March 20th, 1884.
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Verse 17
Jeremiah 30:17
If there is any character more especially marked in the Scripture accounts of Christ's advent among men, it is that of a Restorer. He comes to purify some presupposed corruption, to repair some antecedent ruin, to satisfy some preexisting wants. It is the feeling of these wants which in the minds of men perpetuates the corresponding feeling of the necessity of remedy which supports the character and claims of Christianity in the world; while, at the same time, it is the slowness of men to embrace with sincerity and practical earnestness the proffered remedy thus felt to be required, and felt to be real, which renders the faith in the crucified Saviour inoperative and unfruitful.

I. The faith in the Christian sacrifice and its attendant revelation of the Divine character alone answer the demands of the heart and reason of man for a higher state of moral perfection. Men do weary of the wickedness of the world as really, though not indeed so frequently, as of its disappointments. The pre-eminent character of our faith is to reveal before our eyes a kingdom wherein immortally dwelleth righteousness. Is not its great sacrifice the corner-stone of the equity of the whole moral universe, the sacrifice that enables God to be at once just and the Justifier of Him that believeth in Jesus?

II. Christianity offers to maintain a communication between this world and that eternal world of holiness and truth. Here is another want satisfied; the inspiration of weakness made not merely a privilege but a duty. We for ever seek a happiness beyond the reach of chance; Christian prayer beseeches. We seek repose from incessant troubles; Christian prayer is the stillest exercise of soul. We ask even by blind impulses of nature for pardon in the wretched consciousness of depravity. Christian prayer encourages our timidity into confidence.

III. Another particular in which this blessed faith commends itself to our wants, is in its confirmation and direction of that principle of hope which even in our daily and worldly life we are perpetually forced to substitute for happiness. It leaves the tendency, but it alters the object.

IV. But above all its recommendations to the wants and solicitudes of man, the Gospel commends itself by the adorable object which it presents to our affections. The devotion with which we are encouraged to regard the great God and Saviour of the New Testament, the affection with which He has contemplated us, create a new and holy and eternal bond of love, such as in its fulness indeed our fallen humanity could never have anticipated, yet such as becomes an answer to many of the profoundest wants of the soul.

W. Archer Butler, Sermons Doctrinal and Practical, 2nd series, p. 133.



Reference: Jeremiah 30:17.—Spurgeon, Sermons, vol. xxix., No. 1753.



Verse 21
Jeremiah 30:21
The word Advent means "approach." And after all, what is everything this side of the grave but "approaches?" We approach to hope, we approach to love, we approach to serve, we approach to being—all life is an approach, and perhaps heaven itself will be a never-ending, but an ever-satisfying, approach to the Father.

I. But the first thought with which I have to deal, is the marvel that there should be the possibility of any approach at all between two things so alienated, so separate, so very wide asunder, as a pure holy God, who dwells in light, and that dark, vile thing, a human heart. To show how that possibility was brought about, and then how the capability was to 5e used and turned into fact, that is the aim and the substance of all revelation.

II. Christ's first advent to the earth made other advents possible. (1) There is an advent, when some providence, importunate in its strength, knocks at the door of a man's heart, and a still whisper in his soul tells a presence, and a cord of love draws his affections. (2) There is an advent when God fulfils His own promise, and comes and dwells in a man and takes up His abode in him. (3) There is an advent, when every object we look at in nature and every mercy we taste in providence everywhere, brings God nearer and nearer to a man's mind. (4) There is an advent when Christ shall come in His glory, and bring with Him all His saints. But not one of these advents—of Him to us, or of us to Him—could have been if Christ had not come first to this earth to roll away the barrier. Flesh was the veil that shut the sanctuary, till His pierced body became the veil rent, and the Shechinah shone beyond the circumference of its limits, and it was free to every man to go in and out.

J. Vaughan, Fifty Sermons, 7th series, p. 219.



References: Jeremiah 30:21.—Spurgeon, Sermons, vol. xxviii., No. 1673. Jeremiah 31:1.—J. G. Rogers, Christian World Pulpit, vol. ix., p. 211.

31 Chapter 31 

Verse 3
Jeremiah 31:3
I. Divine love is a fact; there can be no doubt of the teaching of the Scripture on this subject. The God of the Bible is a God of love, He is a Father in heaven. He cares for us, He watches over us, He guides us, He saves us. This attitude of Divine love is the very core of the Gospel. It may be said to encounter two obstacles within us: our fears at times, and then, what seems the very opposite, our pride and self-confidence. (1) The instinct of conscious guilt is fear, and when the sense of sin is strongly awakened we are apt to turn away from God, and to feel as if God must hate us. But God never hates us. He hates our sins and will punish those sins. But in the very hatred of those sins there is the reality of Divine love. (2) Not only does our fear sometimes turn us away from the thought of God, but our self-sufficiency. We feel as if the powers of nature were strong in us, and the sense of sin dies down; we feel as if God would overlook our sins, and that we are not so sinful after all; we feel as if we might trust to His goodness, as if it were, so to speak, good nature. But this is equally inconsistent with true spiritual experience. "If we say we have no sin, we deceive ourselves, and the truth is not in us."

II. God not only loves us; He loves us everlastingly. The fact of Divine love is not only sure in itself, it is never uncertain in incidence. Whatever appearance there may seem to the contrary, it is still there. The voice of God is not still because man does not hear it, and the love of. God is not gone because man does not feel it. It is still crying to us; it abides as an everlasting fact. "Yea, I have loved thee with an everlasting love."

III. The love of God is individual; it is personal; it is the love of one loving heart to another; it is no mere impersonal conception of supreme benevolence; it is the love of a father to a child, the love of a mother to a daughter; it would not be love otherwise, for it is a distinguishing idea of love that it discriminates its object. "With lovingkindness have I drawn thee."

J. Tulloch, Christian World Pulpit, vol. xxv., p. 209.



References: Jeremiah 31:3.—Spurgeon, Sermons, vol. xxxiii., No. 1914; Ibid., Morning by Morning, pp. 60, 355; S. Martin, Westminster Chapel Pulpit, 5th series, No. vii.; G. Brooks, Outlines of Sermons, p. 153.



Verse 12
Jeremiah 31:12
I. A watered garden suggests the idea of fragrant freshness. The prophet was contrasting the weary, dusty, withered aspect of Israel during the exile, with the fresh, bright, happy look of a recovered and ransomed nation. The characters and lives of the people of God ought to be marked by a similar freshness. Godliness tends to keep the soul from withering, and replenishes the springs of the deepest life. There is a perennial freshness in unselfish affections and unworldly aims. The "eternal life" never grows old. It is selfishness that fatigues the spirit, and robs it of its freshness; but so long as a human soul is pervaded by the love of God and the love of man, the human life cannot, for that soul, altogether lose its zest.

II. A "watered garden" suggests the idea of a varied beauty. In a well-kept garden there is beauty of colour and of form; beauty of order and of tasteful arrangement; beauty of stem and leaf and flower; and amongst the flowers themselves a varied beauty, resulting from manifold varieties of form and colour. And even so the characters and lives of the people of God ought to be marked by that which is attractive and sweet to look upon. There is need that men be attracted by the "beauty of holiness." There are times when a man may get more good from the flowers of the garden than even from its fruits. The lovelier features of the Christian character have their own peculiar charm and peculiar power.

III. A watered garden suggests the idea of a rich fruitfulness. A gardener generally expects, not only flower and blossom, but also fruit, as the outcome of his toil. And certainly the lives of God's people ought to be marked by a fruitfulness which ministers to the welfare and happiness of humanity. Israel was placed under a special culture for the glory of God, and for the benefit of the nations. And "herein," says Christ to His disciples, "is My Father glorified that ye bear much fruit."

F. Campbell Finlayson, Christian World Pulpit, vol. xii., p. 72.



References: Jeremiah 31:12.—Homiletic Quarterly, vol. ii., p. 276. Jeremiah 31:15, Jeremiah 31:16.—W. Walters, Christian World Pulpit, vol. xxii., No. 102. Jeremiah 31:16.—J. N. Norton, Golden Truths, p. 234.



Verse 18
Jeremiah 31:18
Compunctious visitings and repentant resolutions.

I. I will not enter now into what we may call the more exceptional regrets and remorses of sinful souls. Our Lord touches a different and a more thrilling chord when He makes the wanderer in His utmost destitution, think of the plenty of his home; compare what he might have been with what he is; and say, as he comes to himself, only just this, "How many hired servants of my father's have had enough and to spare, and I perish with hunger?" This is the compunction which I would have to visit us.

II. The Resolution. "I will arise and go to my Father." (1) Mark first how the repentant resolution speaks of God. "My Father." Happy is he, who, in his remotest exile, in his uttermost destitution, still speaks, still thinks, of God as his Father. (2) "I will arise." There is need of exertion. Sit still and thou art bound; sorry, but not contrite; miserable, but not repentant. There is a journey, though it be but in the soul's going, and therefore there must be a rising, a rousing of the whole man, like that, which, in the days of the Son of God below, enabled one whose hand was withered, yet, at the Divine command, to stand forth and stretch it out. (3) "I will go." Whither and how? (a) In prayer. The soul must arise and pray. Say, Father, I have sinned. Say it: He hears, (b) Go in effort. We must not trifle with or mock God, and therefore he who would pray must endeavour too. In particular, we must give up resolutely known sins. Give up your sin, is the first word of Christ to those who would return to their Father. (c) Go in the use of all means. God has furnished us with various means and instruments of access to Him. His Holy Word, public worship, Holy Communion. (d) "I will arise and go to my Father." We must get to Him somehow. If we do not get to God Himself, we have done nothing after all.

C. J. Vaughan, Voices of the Prophets, p. 291.



I. Human life is established upon a disciplinary basis.

II. The value of discipline depends upon its right acceptance.

III. Application. (1) There is a yoke in sin. (2) There is a yoke in goodness. God helps the true yoke-bearer.

Parker, City Temple, vol. i., p. 369; see also Pulpit Notes, p. 177.



References: Jeremiah 31:18.—Spurgeon, Sermons, vol. xiii., No. 743. Jeremiah 31:29.—H. Melvill, Penny Pulpit, No. 1645. Jeremiah 31:31-34.—A. B. Bruce, Expositor, 1st series, vol. x., p. 65.

32 Chapter 32 

Verse 27
Jeremiah 32:27
This is God's account of Himself.

I. I am. Individuality.

II. I am the Lord. Dominion and majesty.

III. The God of all flesh. Universality, condescension; not only the God of mighty spirits, but the God of infirm and dying flesh.

IV. Is anything too hard for Me? Distrust rebuked, prayer encouraged, completeness guaranteed.

Parker, City Temple, vol. i., p. 61; see also Pulpit Analyst, vol. v., p. 605.



References: Jeremiah 32:27.—J. H. Evans, Thursday Penny Pulpit, vol. xvi., p. 57. Jeremiah 32:39.—Spurgeon, Sermons, vol. xxvii., No. 1623. Jeremiah 32:41.—Ibid., Morning by Morning, p. 265.

33 Chapter 33 

Verse 3
Jeremiah 33:3
I. Jehovah, our God, has access to us everywhere.

II. Jehovah, our God, can speak to us whenever He pleases, and He does speak to us.

III. God wills to be prayed unto; to be asked to give that which we desire and need.

IV. God pledges Himself to answer prayer.

V. God promises to exceed all we can ask or think.

S. Martin, Comfort in Trouble, p. 161.



References: Jeremiah 33:3.—G. Brooks, Outlines of Sermons, p. 154; Spurgeon, Sermons, vol. xi., No. 619; Ibid., Morning by Morning, p. 253; Ibid., My Sermon Notes: Ecclesiastes to Malachi, p. 282. Jeremiah 33:9.—Ibid., Sermons, vol. xxvii., No. 1636. Jeremiah 35:5, Jeremiah 35:6.—F. W. Farrar, Christian World Pulpit, vol. x.. p. 257. Jeremiah 35:6, Jeremiah 35:19.—Preacher's Monthly, vol. ii., p. 275. Jeremiah 35:14.—J. E. Vaux, Sermon Notes, 2nd series, p. 34; G. Moberly, Parochial Sermons, p. 271.
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Verse 18-19
Jeremiah 35:18-19
The Rechabites are introduced into the Word of God to reprove bad men in the Church, by contrasting them with good men out of the Church.

I. The popular criticism upon the Church is true: "Better men are out of it than some men in it."

II. The contrast between apostates in the Church and good men out of it is an exception to the general fact.

III. The concessions which Christians make to cynical critics of the Church need often to be qualified by loyalty to the brotherhood.

IV. The virtues of good men, who are not Churchmen, are due largely to the salutary influence of the Church upon them.

V. While God blesses goodness and the truth wherever He finds them, He still depends for them chiefly from the Church which He has created for all time.

VI. These principles suggest that heaven is full of surprises for those who reach it.

A. Phelps, The Old Testament a Living Book, p. 201.



References: Jeremiah 35:18, Jeremiah 35:19.—Clergyman's Magazine, vol. xi., p. 84.

36 Chapter 36 

Verse 23
Jeremiah 36:23
I. The case of the Rechabites is the extreme of obedience; the story of Jehoiakim's burning the roll represents the extreme of disobedience. Between these two cases, thus brought into contrast with one another, almost within the same page, the conduct of the great mass of mankind is always hovering. Few equal the extreme of obedience set forth on the one hand, as few the extreme of disobedience set forth on the other. Thousands who disobey the Bible every day would shrink from the thought of burning it in utter defiance. Thousands who will do what they see to be just and reasonable will make no scruple of breaking a command which seems to them, in its own nature, indifferent.

II. That we are almost all of us, old and young, wanting in the principle of obedience, might be concluded pretty surely from the simple fact that we do not like the very word. The word "independence," which is the opposite to obedience, is, on the contrary, a great favourite with us; we consider that it is at once delightful and honourable. Tracing this up to its origin, it is certainly in part, nothing but evil; for it is made up largely of pride, and pride is ignorance of God. What is called the feeling of independence, is admired chiefly because it shows the absence of fear. But if obedience were rendered, not from fear, but from principle, it would then be nobler, because it would imply greater self-denial than the feeling of independence; for the feeling of independence is, in other words, a wish to have our own way, a wish in which there is nothing at all noble or admirable, except in as far as it is exercised in the face of the fear of danger. Set aside the existence of fear, and independence becomes no better than self-will; while obedience becomes self-denial for the sake of others—that is benevolence or charity.

III. There can be no obedience to God without virtue and duty, but the word implies something more; it implies doing our duty because God commands it; it implies a deep and abiding sense of our relation to Him; that we are not, nor ever can be, independent beings but dependent creatures; and that, by practising obedience to our Maker, by doing His will because it is His will, and because we love Him, we shall be raised to a higher and more endearing name; no longer creatures, but children.

T. Arnold, Sermons, vol. iii., p. 210.



I. Why has God given us the Bible? Not to bewilder us, not to tempt our curiosity, not to found rival sects, but to bring us to Himself to obtain forgiveness of iniquity and sin. The one object of the Bible is the salvation of mankind.

II. Man is so unwilling to hear anything unpleasant or disagreeable about himself that he gets into a wrong temper before he actually knows what God's object is. Jehoiakim did not hear the whole roll. Did any man ever destroy the Bible who knew it wholly? The difficulty is in the "three or four leaves."

III. Men have not destroyed revelation when they have destroyed the Bible. The penknife cannot reach its spirit, the fire cannot touch its life. The history of the Bible is one of the proofs of its inspiration.

IV. The desire to cut the Bible with the penknife and to cast it into the fire, is quite intelligible, because in a sense profoundly natural.

V. This desire to mutilate the Holy Word shows itself in various ways, some of them apparently innocent*; others of them dignified with fine names, and claiming attention as the last developments of human progress. Human nature shows itself most vividly in the treatment of the Bible.

Parker, The Ark of God, p. 217; see also Penny Pulpit, No. 899.



Notice some lessons which this subject suggests.

I. Those who in their early days have resisted holy influences, generally turn out the most wicked of men. When a man deliberately tramples on conviction, and resists the dealings of God's spirit, he uses the most effectual means to sear his conscience and harden his heart.

II. If a man's religion is not genuine and heart deep, it often happens that troubles and calamities only drive him further away from God. What effect had all his misfortunes and disasters on Jehoiakim? Did they soften him? Did they incline him to a better course of life? Not a bit. He grew worse than ever.

III. As the heart gets hardened in sin, there is a growing unwillingness to listen to the voice of God. As soon as a young man begins an evil course, and resolves to take his fill of sinful pleasures, he acquires a hatred of his Bible, and a disinclination to attend the house of God. If he cannot silence God's ministers, he will keep as far as possible from them, and shut his ears against all good counsel.

J. Thain Davidson, The City Youth, p. 225.



References: Jeremiah 36:3.—Homiletic Quarterly, vol. i., p. 551. Jeremiah 36:22, Jeremiah 36:23.—J. Cox, Expositions, 2nd series, p. 192. Jeremiah 36:23.—Preacher's Monthly, vol. iv., p. 231; D. Moore, Penny Pulpit, No. 3504.



Verse 24
Jeremiah 36:24
The conduct which we read of in the text seems to be nothing out of the way, nothing strange, nothing which we cannot enter into and cannot explain, but only an instance of what goes on now, and always has gone on since the beginning of the world; it is an instance of the hardening power of sin.

I. This is what makes a sin, even a little sin, enormously great when considered as the seed of the whole crop of sins afterwards, even as a single seed of the wrong kind may be enough to overrun a field with thistles. A single sin is but the leader of a whole band, and when once the barrier has been broken, a legion of others swarm in; and a single sin is but the beginning of the hardening process, is but the beginning of a state of disease which ends in utter blindness and want of feeling. This I understand by the deceitfulness of sin to which the Apostle refers its hardening power; it is deceitful because what we call a small sin appears trifling, because we judge of sins merely in ourselves, without considering to what they lead; if in war a general were to see a few of the enemy's soldiers straggling over the hills, he might say that they were so few that they were not worth considering, but would he say so? or would he not rather look upon them as the forerunners of a great army; would he not prepare at once to resist the hosts of enemies which he must know lurked behind? In like manner the sins of childhood are the forerunners of the great army of the world, the flesh, and the devil, which comes up in maturer years; and the only safe course is to look upon no sin as trifling, but to root out every enemy, whether small or great, lest perhaps we allow our enemy to gain such strength as shall end in our overthrow.

II. There is such a thing as being gospel-hardened; there is such a thing as listening to God's word, and to preaching, without doing, until the sound of the most solemn truths becomes as useless as that of a tinkling cymbal, until the sword of the Spirit is unable to cut or pierce. Persons who have become thus are like the king of Judah and his servants, who hear the threatened vengeance of Almighty God, and yet are not afraid, nor rend their garments.

Bishop Harvey Goodwin, Parish Sermons, 1st series, p. 222.



References: Jeremiah 36:24.—J. E. Vaux, Sermon Notes, 2nd series, p. 36; Plain Sermons by Contributors to "Tracts for the Times," vol. i., p. 177.



Verse 32
Jeremiah 36:32
I. Baruch, the friend and amanuensis of Jeremiah, was directed in the fourth year of Jehoiakim, king of Judah, to write all the prophecies of Jeremiah delivered up to that period, and to read them to the people, which he did, from a window in the Temple, on two solemn occasions. But where was Jeremiah himself? He was under sentence of death, and the people were infuriated against him. He was in so much danger from the animosity of his opponents that it would have been imprudent for him to appear in public. This prudence was indeed one of the marks of Jeremiah's piety, as well as his wisdom. Our life and health are not our own. We are stewards of God, and to Him we are accountable for the preservation of the life which He has given us until the time shall come when He shall Himself take it.

II. Baruch could probably perform the work in hand better than Jeremiah himself. Had Jeremiah appeared in public, the people would have been so exasperated that they would not even have heard him, for he would have come before them as one under sentence of death, and in defiance of the advice of those powerful friends who would by his conduct have been equally with himself exposed to danger. Wisdom and sound policy are parts of piety. We are not only to do the work which is providentially assigned to us, but to do it in the best and most effective manner.

III. Jeremiah foretold destruction to the city unless the people amended their ways. The people did not deny that l Jeremiah was an inspired prophet, but they would not heed what he said, and seemed to think that if they prohibited him from speaking, or if they destroyed his book, they would be exempted from responsibility or danger. But the decree of God remained; the words of Jeremiah were fearfully fulfilled. The fact remains the same, whether we believe it or not. The Bible and the preacher do not alter the fact or make the fact.

W. F. Hook, Parish Sermons, p. 165.



References: Jeremiah 36:32.—J. Keble, Sermons for Sundays after Trinity, Part II., p. 176. Jeremiah 38:6.—J. Kennedy, Christian World Pulpit, vol. ii., p. 124.
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Verse 4
Jeremiah 44:4
Natural indications of God's hatred of sin.

I. There are in this world gigantic tendencies which reveal themselves to our perception only by gentle and slight manifestations. The great magnetic influence which courses over the world will manifest itself to us in making a floating straw, cast loose on still water, gradually turn north and south. The vast tidal wave, that raises the ocean's level for thousands of miles along the coastline, reveals itself by a gradual cease of the ripple of some little brook up among inland cornfields. Now the tremendous truth that God sides with right against wrong, that right will ultimately vanquish and supplant and annihilate wrong, that any wrong-doer is in fact knocking his head against the universe—that truth is made plain to us by gentle indices oftentimes and by little things, and that truth is not much perceived by coarse and bad natures.

II. Yet there are indications. There is—(1) the serious judgment of our own conscience against all wrong, a testimony hardly ever wholly quenched. (2) The effect of many forms of sin in wrecking the health and abridging the life of the transgressor. A life of vice will not be a merry one, but it is likely to be a short one. (3) If you unscrupulously drive to the utmost the capacities of enjoyment that are in us, utter satiety and disgust will come speedily. Those capacities which, used in righteous moderation, yield enjoyment, overdriven bring loathing. (4) All the deeds we do go to strengthen the dispositions and habits from which they spring, forming us into a character from which, good or evil, we cannot escape; and thus already we see that wrong-doing, persevered in, ties the wrong-doer to misery and degradation, always growing more miserable and more degraded. You see at a glance how awful is the outlook here, and how it makes an end of the recreant thought that, after all, the sinner sometimes makes the best at least of this world, and he may make a quite new start elsewhere, none the worse. "Whatsoever a man soweth, that shall he also reap."

A. K. H. B., From a Quiet Place, p. 140.



Why does God hate sin?

I. Because it is contrary to His own nature.

II. Because it is unnatural in His creatures.

III. It transgresses holy, just, and good laws.

IV. It defiles and injures the entire human nature.

V. It makes men curses to each other.

VI. It ignores or rejects the Divine government.

VII. Wherever sin exists, except as it is checked by God's mercy, it has the dominion.

VIII. Wherever sin is introduced, it spreads.

IX. Sin requires God to inflict upon men of every class and kind, that which He assures us, upon His oath, He has no pleasure in.

X. Men's continuing in sin tramples under foot the blood of Jesus.

S. Martin, Westminster Chapel Pulpit, 2nd series, No. 8.

References: Jeremiah 44:4.—W. M. Taylor, Old Testament Outlines, p. 248; G. Brooks, Outlines of Sermons, p. 24; Preacher's Monthly, vol. viii.. p. 235. Jeremiah 44:29, Jeremiah 44:30.—P. Thomson, Expositor, 1st series, vol. x., p. 397. Jeremiah 45:5.—G. Brooks, Outlines of Sermons, p. 293. Jer 45—S. Cox, Expositions, 2nd series, p. 205. Jeremiah 46:17.—Christian Chronicle, March 27th, 1884.
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Verse 11
Jeremiah 48:11
The principle that underlies the text is this: that we require to be unsettled in life by many changes and interruptions of adversity, in order to be most effectually loosened from our own wills, and prepared to do the will and work of God.

Observe:—

I. How God manages, on a large scale, in the common matters of life, to keep us in a process of change, and prevent our lapsing into a state of security, such as we desire. Nature herself conspires to loosen all our calculations—meeting us with her frosts, her blastings, her droughts, her storms, her fevers; and forbidding us ever to be sure of that for which we labour. The very scheme of life appears to be itself a grand decanting process, where change follows change, and all are emptied from vessel to vessel.

II. The radical evil of human character, as being under sin, consists in a determination to have our own way; which determination must be somehow reduced and extirpated. Sin is but another name for self-direction. If we could stand on our lees, in continual peace and serenity—if success were made secure, subject to no change or surprise—what, on the other hand, should we do more certainly than stay by our evil mind, and take it as a matter of course that our will is to be done; the very thing above all others of which we most need to be cured?

III. Consider the fact that our evils are generally hidden from us till they are discovered to us by some kind of adversity. If God should let us be as Moab from our youth, then we should be as Moab in the loss of all valuable improvement.

IV. It is another point of advantage in the changes and surprises through which we are continually passing, that we are prepared, in this manner, for gracious and refining work of the Spirit in us.

V. Great quiet and security, long continued, are likely to allow the reaction or the recovered power of our old sins, and must not therefore be suffered. As the wine, standing on its dregs or lees contracts a taste from the lees, and must, therefore, be decanted or drawn off; so we, in like manner, need to be separated from everything appertaining to the former life, to be broken up in our expectations, and loosened from the affinities of our former habit.

H. Bushnell, The New Life, p. 392.



We may lay it down as a principle of universal application that a man needs to be frequently disturbed and displaced by the dispensations of God's providence, if he would grow in all the elements of that greatness which consists in holiness. To remain "at ease," to "settle on the lees," is fatal to spiritual advancement.

I. Consider what there is in these "emptyings" that fits them to promote our spiritual advancement. (1) It is obvious that such dispensations have in them an influence which is well calculated to reveal us to ourselves. It was a shrewd remark of Andrew Fuller, that "a man has only as much religion as he can command in the day of trial;" and if he have no religion at all, his trouble will make that manifest to him. (2) The frequent unsettlements which come upon us in God's providence have a tendency to shake us out of ourselves. The essence of sin is self-preference. We will take our own way rather than God's. We will make our own plans, as if only ourselves were to be consulted. Now, what a corrective to this idolatry of self is administered by these providential dispensations, which, coming as all such things do, unexpectedly, unsettle all our engagements, disarrange all our plans, and disappoint all our calculations. By many bitter failures we are made to acknowledge that "it is not in man that walketh to direct his steps," and then by the Spirit of God we are led up to confidence in Jehovah. (3) These frequent unsettlements have a tendency to keep us from being wedded to the world, or from thinking of rooting ourselves permanently here.

II. Notice the particular qualities of character which providential unsettlements are most calculated to foster. (1) Purity of motive and conduct. (2) Strength either for endurance or action. (3) Sympathy and charity.

W. M. Taylor, Limitations of Life, p. 358.



References: Jeremiah 48:11, Jeremiah 48:12.—Spurgeon, Sermons, vol. xiii., No. 761. Jeremiah 48:28.—Homiletic Magazine, vol. xi., p. 75. Jeremiah 49:8.—Spurgeon, Sermons, vol. xviii., No. 1085. Jeremiah 49:23.—Spurgeon, Evening by Evening, p. 253; J. B. Heard, Christian World Pulpit, vol. xiii., p. 241.
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Verse 30-31
Jeremiah 49:30-31
I. "Dwell deep." Have great principles as the base of your character; have root in yourselves; see that you are not mere waifs and strays, the sport of every wind, but that you have laid hold of the very substance of life so firmly that not even storms may be able to shatter or destroy your being. Depth of life is not mystery of life; it is not unreasoning hope; it is intelligence, it is faith, it is reality. No life can be deep that is not truly religious. Religion leads us to the infinite; it challenges our strongest powers; it lures even weakness itself towards might and courage; it speaks the word of hope and inspiration when we imagine that our whole task is exhausted. To dwell in Christ is to dwell deeply.

II. "Dwell without care." We may accept this exhortation in two different yet coincident senses. We are not to dwell carelessly, yet are not to dwell fearfully; our independence of care is to arise from trust in the love and sufficiency of God. It is possible to dwell without care, simply because we undervalue life; it is possible to dwell without care, because we hold life in subjection to the Divine will and in perfect confidence in Divine love. Our care begins and ends with God. We must be right with Him. To be right with God is to sit upon His throne, and to view the affairs of life as God views them; to regard them in their entirety and to be superior to their influence. The uncarefulness to which the Christian is called is an expression of profound trust in his heavenly Father.

III. "Dwell alone. By this exhortation is not intended a call to hermitic seclusion, to misanthropy, to churlish loneliness, or the like. Yet it may be so interpreted as to make its application of the most excellent advantage to us. Solitude is needful to the highest culture of life. When we seek to be alone, it should be that our view of the Father may be more distinct and impressive. We must never seek for the loneliness which shuns the Divine Presence, for if we find it we find the devil clothed in redoubled power. Beware of Godless solitude; it is as the very gate of hell.

Parker, City Temple, 1870, p. 341.



Reference: Jeremiah 50:4, Jeremiah 50:5.—Spurgeon, Sermons, vol. xxix., No. 1752.
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Verse 5
Jeremiah 50:5
Those who would make their future different from the past must cultivate two things; first, the spirit of inquiry; secondly, a spirit of determination.

I. Like these Israelites—for the words are written figuratively—we have been going "from mountain to hill," that is, from one form of idol worship to another, till we have forgotten our resting-place. There is but one resting-place for the creature, and that is the love of God revealed in Jesus Christ, apprehended by the soul, fled to, clung to, trusted. They who would find rest must find it in God. There is always something beautiful in the spirit of inquiry. The very face of the inquirer shines. That kindling of the eye as a man listens—the man who has a thirst for knowledge—the man whose soul is set on finding its way into some new region of science, or into some new joy, is a touching sight to the looker-on; and it is an inspiring influence to the teacher who feels that he has a message. Of all inquiries the way to Zion is. first and foremost. Whatever form inquiry takes, this is its meaning. Even intellectual inquiry is often either the escape from, or a substitute for, this. We all believe in a hereafter—in a heaven; the way to it is our question.

II. But it is not immaterial to find it added, that they who ask the way to Zion must also have their faces thitherward. The spirit of inquiry must be also the spirit of resolution and determination. For there is an inquiry about the way which is all speculation. There may even be a questioning about the way to Zion with the back turned upon it, instead of the face. There once was a rich young man who said to Jesus Christ: "What shall I do to inherit eternal life?" but when the terrible words came, "Go and sell.... come and follow," then he went away sorrowful. There was inquiry, but there was no determination. He asked the way to Zion, but his face was not thitherward.

C. J. Vaughan, Christian World Pulpit, vol. xiii., p. 17.



References: Jeremiah 50:5.—Preacher's Lantern, vol. i., p. 258. Jeremiah 50:23.—E. P. Hood, Christian World Pulpit, vol. xix., p. 193.



Verse 34
Jeremiah 50:34
Among the remarkable provisions of the Mosaic law there were some very peculiar ones affecting the next-of-kin. The nearest living blood-relation to a man had certain obligations and offices to discharge under certain contingencies, in respect of which he received a special name, and which is sometimes translated in the Old Testament "Redeemer," and sometimes "Avenger" of blood. In the text Jehovah is represented as having taken upon Himself the functions of the next-of-kin, and is the Kinsman-Redeemer of His people.

I. Notice, first, the qualifications and offices of the "Goel." The qualifications may be all summed up in one—that he must be the nearest living blood-relation of the person whose Goel he was. His offices were three. The first was connected with property (Leviticus 25:25, Revised Version). The second was to buy back a member of his family fallen into slavery. The third was to avenge the blood of a murdered relative.

II. Notice the grand mysterious transference of this office to Jehovah. This singular institution was gradually discerned to be charged with lofty meaning and to be capable of being turned into a dim shadowing of something greater than itself. You will find that God begins to be spoken of in the later portions of Scripture as the Kinsman-Redeemer. I reckon eighteen instances, of which thirteen are in the second half of Isaiah. The reference is, no doubt, mainly to the great deliverance from captivity in Egypt and Babylon, but the thought sweeps a much wider circle and goes much deeper down than these historical facts. There was in it some faint apprehension of the deeper sense in which it was true that God is the next-of-kin to every soul, and ready to be its Redeemer.

III. We have the perfect fulfilment of this Divine office by the man Christ Jesus. Christ is our Kinsman. He is doubly of kin of each soul of man, both because in His true manhood He is bone of our bone and flesh of our flesh, and because in His divinity He is nearer to us than the closest human kindred can ever be. By both He comes so near to us that we may clasp Him by our faith, and rest upon Him, and have Him for our nearest Friend; our Brother. Because He is man's Kinsman He buys back His enslaved brethren; He brings us back our squandered inheritance, which is God. He will keep our lives under His care, and be ready to plead our cause.

A. Maclaren, Christian Commonwealth, Aug. 20th, 1885.

References: Jeremiah 51:50.—Spurgeon. My Sermon Notes: Ecclesiastes to Malachi, p. 285. Jeremiah 51:51.—Spurgeon, Morning by Morning, p. 231.
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Verses 8-11
Jeremiah 52:8-11
Of the many truths which the passage before us teaches, the mysterious intervolution of the plans of God with the plans of men will seem to some minds the most impressive.

I. The enclosure of the plans of men within the plans of God is such that commonly men appear to be left very much to themselves.

II. In leaving men to themselves in the forming and working of their own plans, Divine control does not prevent the occurrence of very shocking catastrophes.

III. Yet the plans of God envelop and use the plans of men with more than motherly tenderness for every man, every woman, every child.

IV. The interlacing of the plans of God with the plans of man goes far towards explaining the mystery of shocking and exceptional calamity. Suffering is God's great remedial antithesis to sin.

V. The interworking of the plans of God with the plans of men suggests the only true method of happy as well as holy living. It is to make our plans one with God's plans.

A. Phelps, The Old Testament a Living Book, p. 215.



Reference: Jeremiah 52:11.—J. Kennedy, Christian World Pulpit, vol. ii., p. 140.

